11. TAKING "0zO" TITLE IN IGBO LAND

What is taking "ozo" title?

O

 and is a sign of ¢

Taking “ozo“

enjoys great'respect.1

prevalent over the entlre land, where it does not exist there

will be found other tradltlons to replace 1t.

Yozo™ tltle is taken are. Nachl

Ohum,

Umana, Iwolo, Umumba and Oblnofla 1n Ezeagu DlVlSlOn, Oralflte,
‘Ozubulu, Amichi, Utu, E21n1f1te and Nnewi in Nnewl DlVlSion-
Others are 0Oka, Ugwuoba, Onlcha and Agulerl.o In Aguata Division,

.Achina, gmuchu, Ekwglobla and Nanka also take fozo.“

rcowns are in Anambra State.

Olu, Nkwere, owere in Oguta Division'also take "0z0."

Wnen did "ozo“ begin?

it

It is hard to say exactly when

put there are a couple of stories lndlcatlng-that our'foréfathere?'

practlces concernlng "ozo" Were entlrely dlfferent from those

‘of today. We know that "ozo

use to show their high positiomn, and that it began countless

generations ago.

effort to find out how "ozo" entered the minds of the Igbo peoplx
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title is an honoxr among the Igbos which
I+ is the hlghest honor in the lan&,

1th and'proeperity.

Tﬁgﬁo} Eker Nsude, Aoo, Ukana, b

Afa and Umulumgbe in Udl D1v151on, Oghe, Owar Olo, Oha,

In Imo State, some towns around

is an accompllshment whlch peopl

Let us then rev1ew these two legends in a

Although it is not ES

Locatlons where

All these'

"ozg" pegan in Igbo land.
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_faces of slaves would be slashed all over, as a -means of il1l-

'treatment_and.OPPréssién._ In addition, all slaves wore smalé

visit hisufiiénd.‘fWheﬁ-tpeyureached;hhe'friéhd's house,

One story tells that "ozo" began on account of a certain

-

slave. During the days of slavery, sometimes the mouths and

red caps like those the "ozo" holders wear today.. This story:

has it that the slave's master took him along when he went t6~

B

because of the slave's costume and facial marks, which made

him look like a respected elder, the friend gave him kola nut
and put him in the chief plape of honor. The slave refused,

on. account of the respect he had for his master, and he gave

"the kola nut to his master. But this taught the master a

lesson. From that day on he did not allow any slave to wear

-a red cap on his head, and no more marks were cut on the slaves. .

People then began to cut marks on face and mouth and to wear
red caps to signify high position.

The second story feéembies the first, in that it also
concerns Cutting'the face and mouth of a slave as a cruelﬁy

against him. It 4is sald that the slave began to knock "¢fo”

on the ground, implqring his guardian spirit to avenge him.
His god heard his pleas, ahd‘bggan to affliét people with

illnesses to the point of forcing them to invoke divination.
What they were told by the diviners was thaﬁ eVeiy.man who |

was fully grown should begin to cut marks on his mouth and face
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‘as a starting place for the origin of "ozg." . .

as a preparation for taking "ozo" title.

These two stories are rather strange, but they are taken

In the o0ld days the prerequisitesfbr "ozo" title were

common all over Igbo land. A man would first provide for

his father to take "ozo" if his_father'had not already done 80,
Then he- would make.amends_f6;~any”abominations he was known to
have committed. He WOﬁld_alSo'go‘béﬁoré those who had taken
the title earlief, and guestion them about any requirements

he was not sure of.

How "ozo" title is taken in various areas

Around Udi in Ezeagu Division, the""gzg"'aspirant'will

I
Gt

first sponsor a pubiic feast in Okobo. _He'will kill a cow,
three goats and seven cocks and will prepare pounded yam and
wine for his guests. He will give them monéy——as much as

fqrty ﬂaira; After this event, perhaps after one or two

years, he Will'begin to "do Okobb." For the performance~of‘
Okobo he wiil also kill one cow: one ram, three goats and-
seveh‘COéks, provide‘pounaed yam and wine, and money up ﬁo

forty naira. He does theée_tﬁih&s pefore he even starts

"ozo" title. Several more years may pass before he actually

starts on the title.
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When a man wants to take "ozo" title he will call in

those in his town who already have taken it and inform them .-

‘pounded yam for them, and will give them meat and pots of win

“they will help in making his tiﬁle—taking'gé smoothly. In this

area, completion of the requirements takes seven weeks,

( invoke the forest? . - ).

that he too wants to take it. For this purpose he will have fg”'

The "ozo" holders will enumerate everything he must give to

-

them: one cow, thiree gocats, sSeven COCKE, =2even hens; pounded.

yam, meat, wine, kola nuﬁs}and‘money up to eighty naira. The

aspirant will go and engage the services of an Nri herbalist

whose specialty is conferring "ozo" titles. He must give him,
too, money, three cocks, two hens, one ram, ‘and as may yams

as. they decide on. He will ask the herbalist what he must do

- to pursue the "ozo" requirements to a successful conclusion.

The title-taking is usually done in dry season, when all the

‘farm products have been harvested. The aspirant will go and

sacrifice to various gods, as the herbalist advises, so that

Early in the morning, at the beginﬁiﬁg of the title-taking,

the aspirant will perform a custom called "ida na ngwu" o _ ]

all the bad things he has done during his lifetime. The peop
there will be the Nri herbalist and the "ozo" titled men. Aﬁ

nightfall he will be led into a certain house where he will
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his food. He will remain nakedIWhile he is in that house.

stew for the er people.e After all thlS, the *ufie" (klnd ot

stay for three weeks, not even coming out into the compound.

A young girls will be assigned to run his errands and cook

His wife, or all of his women, will also enter varlous sacre

houses of thelr own where they, too, Wlll remaln for three'

_,

hig women will

ele
¥ .

weeks. At the end of that time the man an

emerge, early in the mornlng of the day the tltle is to be

conferred.ijhe man wrll,sllngﬂthree cocks”and twofhens

around his neck, his firsriWife will slihg.one:cook'ahd two
hensharound her neck, endihis other womeh will each sling

one oock and one hen aroﬁhé-her neckur.In this mahner they.
will go and. face. their gods. ‘The Nri herbalist and the tltled
men will be nearby, taklng the ram, goat and’ cock Whlch the

man was told to provide, and slaughterlng each in turn. Wine

and pounded yam will be there in abundance. The man will

select one ram on which to swear an cath. That ram will be
killed, buried in the ground, and then a "+ree of oaths™ will
be planted on top of it. That "tree of oaths" is used to

indicate the number of'menIWho have taken'“ozo“ in that family.

The man Wlll select another ram whlcn will be used to cook
drum used for waking cnlefs up) ‘dance Wlll start. A musician

playlng an elephant ‘tusk flute w1ll play for the asplrant.

A certain woman will should deClamations of praise for him.
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people present. Food and drink will be available in that

FEveryone will be invited--men, women, children, relatives,

inlaws, kith and kin. There will be countless numbers of

compound for seven weeks. On the day the title is taken th
"akari®" or "¢zo" striﬁgs will be tied around the man‘s ankle

P B | P H
At I).lg htfall the man will reesnter the

Iﬂ

cred house and his
women will reenter theirs}.where they‘ﬁill all stay for a
period of four.weeKSQQithOut.COming'oﬁt_into the coﬁpound?
The man and one small glrl who runs his errands will be in
that house and no other person w1ll 1a§ eyes on him. Each
morning and evening of those four weeks the flutist will-be.
playving to him seven times end he will be answering by calling
out all seven of his "gzo" names. In like manner thelcrier
will be shouting for him seven times and he will answer her,
giving all of his "ozo" names. After‘four weeks the titled
man and all of his women will perform a sacred bathing, rub
camwood on their bodies and dress in beautiful clothes.

In Aguata they have the "ozo" titles of Eze, Qkpara and

Ume. Eze is the highest one. Towns such as Achina, -Umuchu,

and Ekwulobia also have these three titles. The first ﬁhing
an “ng“ candldate does is to perform "Ehlhle  To do this
he takes four chickens and one goat, cooks food and prodee'

wine. Before the titled guests enter his house to partake
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by taking one cock, a hen, a goat, and a basket of yams and . .°

presenting them to the chiefs in the "ama" (space outside thé'

prepared for: them, OCther customs which follow are these:

of the feast, the candidate will first display his hospitality

compound gate}. Only thls presentatlon w1ll make the chief

agreeable to entering the'house and eatlng what has been

‘Killihé'a cow-for the'chiefs

On the day the cow 1s kllled for the chlefs, food and wine

are provided in abundance.  The candldate 1nv1tes his frlen&s_
and relatives and inlaws;: When all the invitees have arrived,
the man takes four cows'ehd gives:them‘to the chiefs to kill
and ehare in the eatiﬁg of them:aﬁong,themselves.

Pourlng wine on "ofo"

For this act1v1ty, food and drink again are in. abundance,
The "ozo" candidate gives the chiefs one cow which they kill
and share the raw meat among themselves. Then he starts to
explain to them about his financial arrangements. He begins
with the chief titled man, to whom he gives 100 cowrie shell

monies, which equais 20 naira in today's money. The others

get a share of five each Afterfcompleting this ritual, the:‘
candldate answers to. only two "ozo" names, wnlch can be Ezej
Mmaduka, Okpara Nwoke, Ume E21nwa, or Eke. Chukwu, from that

time on.
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Licking "nzu"
" (white clay used for ceremonies)

The candidate for "ozo" title will use one cow and two f

‘as the closing of this activity.

goats for this activity. He will give the chiefs 400 cowrie

shell monies which equal 80 naira in today's money. In addi
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" nuts, pepper, cocks and hens, He does'things_for.the young

men in quantities of'64. QAftef_thié, hé enteis something
called “akwg 0zo." (similar to.a wake) He geﬁs no sleep.at
all that night., Yoﬁng men.and women §it with him at his home
all night. This usually takes place on Nkwg day. The noise
is s0 great that the cxry of any bird or animal is not heard,
because this thing,which:iSjprohibited.(referé to silence?)
can spoil things. At midnight the man is led to the place
where one answers "ozo" names so he can finish fulfilling the
requirements. At daybreak, he begins the custom of throwing
chalk. Again, wine is brought and food is cooked so that
everyone who wants it can eat his fill, Food will be cooking

in every available spot in the compound, and drums will be;

beating without cessation. An "90z9" market ceremony serves

In Amichi, Ezinifite and gtg,;in;Nnewi Division, there

are two ways of taking "ozo" title: one which is revealed

through divination, and one which the person selects on his own.
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The candidate may select one of these names: Dunu, Dara,

Ezike or Ume. It takes one year to complete "ozo" require-~

_candidate. Second is “ihu‘omu“'( ' ' R
The thlrd 15 to enter the akwu ozo,‘ Whlcn takes seven weeks

The candldate remalns in akwu ozo" answerln, the drums
q

ments, and most people begin .them on Orie day. "Ozo" seekers
in these towns will do some of these aotivities; First,

“njgaro,“ which is the opening ritual used to welcome the

1

Whlle he is there, women do the work of eacrlflce. The last
thing the candidate does is to take the ceremonral trip to
marhet. . | |

in NneWi proper,.the“?ozoh aepirant will first go and
ascertain hygditination thehname‘he.will ecquire after he
takes the title. This stems from the belief that "QZQ" comes
as a result of divination. One does not just wake up some
day and-start answering to the names of Dunu, Dara, REze, Ume
oxr Dim...Each of these names has a certain prescribed order
of rituals.associatedlwith it; Only "ozo" Dunu ane Ezefana,

which are also the highest "ozo" titles,'involve wearing

thlngs on the legs ) The respect and honor glven to them E

exceeds that of chlefs such,as.those we have 1n the four
divisions of Nnew1e ' We have}mentloned that there are goats,

chickens, cowrie shell money, wine, yams, kola nuts, and

TF

chalk in abundance at the house of the "ozo" aspirant.
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The "o0zo" holders and other titled people, young men and women,. -

including friends and inlaws, all take their share of the

C

largesse.

The position of the wife of a man who is taking "ozQ"

This depends on the particular town. In Ngwoo, of Udi.

Division, the flrst w1fe of the "ozo" candidate wears. a leg braceléthf__
of coiled c0pper _ . _ R o R
/called “akari." Her~daughtér whoﬁhas'married in'another town P

will also wear the-“akari,“ because she will be returnlng to
her father's house many tlmes for various purposes.
Around Udi, the titled man as well as all the women of his
household wear "akari" on both legs. In Nnewi, only the chlef
- wife of.the candidate can be called *big 'lgglg‘" or "small
'loolo’."” This is done.to honor her. The practiceseue similér

in various other towns.

"Ozo" costume

An "ozo" titled man wears a cloth wrapper. He will not
wear a divided cloth. He will wear the "ozo" cap with the eagle.

feather, and beads around his heck. He will hahﬁ an “ataﬁu“r

{bent stlck contalnlng chalns) around hlS walst and carry an
elephant}s tusk on his shoulder. He w1ll wear beaded braCe
on his right hand and "akari" on both legs,.and will have a
cowhide bag slung over hié shoulder.hrHe alsoc carries the

"ozg" staff.
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Special honors accorded "ozo"

Around Udi and in Ezeagu Division the "ozo" holder's

food is coocked in a special small room called "mkpo," where

.

o,
i ",
iy

the titled man also comes to eat. Whenever an "ozo" man is
in the "mkpo" eating, a certain person will be beating a drum
for him. When the "ozo" man finishes eating, he strikes hisf

gong and the drummer stops If the drummer should stop

_suddenly, the “ozo“ man Wlll stop eatlng° When the "ozo" man

drinks Wlne, someone Wlll be clapplng hands for hlm. “This
practice is not observed’around Nnewi and surroundlng towns .

In Onicha, chiefs and "ozo holders do not look at a dead body.

"Qzo market"

When the candidareioomes out of the sacred house.orﬂ“akwg
0zo," he and his momenfolk will begin the.“ozo“ market cere-
monies. They involve all four.of the Igbo markets. The "ozg“
men, along with their friends and relatives, will travel to
all of the markets. They will wear "ozo" costume and will be
accompanied by drummers, flutists,.and criers. Plenty of mine

will be brought for the OCcasiOH; At the market there will be

wrestling dances 901ng on. Friehds,'inlaws and brothers'willi
be c1rculatlng round the merket paylng trlbute to the ones
taking title. Their friends will give them glfts such as
money, chickens, goats, and cloth., After all this, everyone{
knows that the person has_fully accomplished all the requiremeﬁts_
for his "ozo" title.
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How "ozo" things are shared

o -

Everyone who has taken "o¢zo" title will share meat, moﬁefj

SN

yam,and,the”othermthingswthatwanwﬂozoﬂWholderwbrings,””Ihgy 
collect shares eccoréing_to the lehgth of time they have hel
the title. In some,places, like arouhdszi, a person'can
collect two shares-for a deceased'title holdex. When this

has been done 1t is consrdered that hlS "ozo" title_is'deadr

Title without restrictions

Around Udi and in Ezeagu a pereon can take “on“ for his
son while the son is still small. Such a child is called "Eze
ama nso.® This means that the child will not be bound by any

"ozg™ restrictions before he marries. When he grows up and
marries, he will kill a goat for the “ozo“ group, cook'food
for them and give them wine.. At that time he will start
wearing "akari" on his legs and begin to honor everything
connected with "ozo." He will then start calling his father
"Ogbangwuumu” (one Who honors.his children). That child Qill

not  see - : his. mother s breast again for the rest of hlS llfe.

On account of this, his mother will perform the rltual for

c1081ng up the breasts,‘andiw1ll start to wearrgarments

prepared espec1ally for thls°
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Rules prohibiting taking Yozo" title

"Ozo" title is not taken by slaves, "osu" (see glossary),

bachelors or foreigners. It is solely for native sons.

A murderer or a thlef Wlll not take "oéo " but if such a
person should reform and swear an oath that he will abandon

+1ad man will ha
oG en wil: De

F

*}w1111ng to test,hlm urlng a ‘long. probatlonary'perioq—fsomerhing_

’_llke'flvegyears."

Prohibitions for "ozo“ holders

A person who has taken "ozo“ tltle must observe many

taboos° He must be always uprlght in: behavior. He must not

7
N’

steal, practlce sorcery, or commit murder‘ He must be honest.

He must not eat food Whlch does not contaln meat, nox is“he
permitted to eat his food in an open place. He does not wear
loincloths nor carry head loads. 1In some places, such as around
Udi and in Ezeagu the “gzo" man does not eat the neat of a sheep.
Neither do;they eat ?adg" (a creeping'plantrwith edible fruir,
iike porato in appearance). In all places, anyone who hoLds

-the "Qzo" ritle will'benave Witn'dignity and self-~respect.

These ; taboos have penaitieS‘whichfare'invoked1against

:anYOne-who dlsregards them. Such a person‘WLll be ev1cted

from his group and he Wlll no longer receive hlS share of th

"ozo" perquisites.' His ornaments or "gzo“ strlngs will be

broken off and "ozo" honors will no ‘longer be accorded him.
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How an "¢zo" man is buried

In Qlu, an "ozp" man does not go to the land of the

spirits in a big coffin. He will be placed in a kind of

Y,

-Wlth a cement floor, tne earth Wlll be dug up, beglnnlng fro

wmade of plaln_bulldlng mud the earth w1l

hhls house and he. w1ll beuburled:there._{gn' ozo man 1s

cupboard in 51tt1ng p051tlon. If the deceased has a house

the compound and going under his house. But if it is a house

1 be dug up 1n31de

buried at mldnlght Wlth only other fozg? menpresent°

Around udi and in Ezeagu when an “ozo"'man dies; all

-the rltuals he performed when ne took the tltle w1ll be

finished by hls chlldren before they bury hlm, They w1]1 ' 'dff*h f:
kill one ram whlch w1ll be burled Wlth hlm.; In the old days SR
an "ozo" man was not placed in a prone positicn for burial.

He would be placed in 51tt1ng posrtlon'on a burial chair in

the grave. But nowadays in many towns they place_the body

lying down in the grave, one account of the coffins being

used. The thoughts going into the fnneral of an "ozo" man

-

are more'importantrthan-fhe death that he dies.

‘k n place fn the way:hozo"‘tltle i
taken and the prohlbltlons connected with 1t°' These changes
were brougnt on by tne comlng of the white people and the

church, who sald that taklng "ozo" title was splrlt—worshlp.




Taking "ozo" title has remained among the surviving traditions,

- -

especially since new forms of taking the title have developed.. .

"

In some places now, both bojs and older men have taken "Qzo.

In many nlaces the confe551on of the asplrant = past 51ns is
now unnecessary. Tne chlef questlon now 1s,'“Do you have

w thinking seriously of "

5]
53
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gar]ow1ng tnelr members the‘rlght to take “ozo title-ln con-

f[formlty w1th cnurch bellefs.. There are only a few splrlt—

Lworshlppers left in some places who Want to contlnue aonng

thlngs as they were done in the past In many places, cutting

"’Chl" marks is no longer a prerequ1s1te,_unless it 1s by

agreement of the townspeople, as 1t is in Nnew1 Here, a

all mark 1s made on the body rnran 1nconsplcuous placef
instead of3cntting ?iohi" marks.; Some tltle takers wear
trousers, ready—made shirts, and.various other garments.
Many of them use carved wooden staffs instead of the "akpuluy
0zQ" of split cane. .They now wearlvarious styles of caps. o r j
In some. places, as around Qnicha, Qka and Nnew1, money replaces '
:alJ of the ceremonles And in some places “ozo“ men.eat ‘and

_drlnk wherever they llke,-eSpec1ally in restaurants. ‘The

1Ved w1th the =t1tle has dlmlnls

“f:espect,anarhanor-lgvo




Advantages of "ozo" title

"Ozo" title is useful to a town in governing itself.

Titled men settle disputes, give advice for the future progreSS

of the town, and help preserve 1ts tradltlons ""In his house
hold . the tltled man becomes a source ‘of strength for his
famlly. His people have enough to eat and their acthltleS_

‘_are_protectedi Peo 1e use:the names of the "ozo“ men as they

grown to be a respected c1tlzen of his townﬁ:‘It.lsian abomina47:

'tlon to shed an "ozo“ man s blood or to puncture hlS skln.

,“Ozo" people are glven places of honor 1n town meetlngs, and

they represent'thettOWn at-lmportant conferences. The '919
‘man ry house is regarded as a house-of protectlon in. the town.
One expects that an “gzo man w1ll not tell a_lie. He will
not say one thing Oneftime”and the-oppos1te‘another time.
This gives rise to the proverb,'“A titled man.does not say
one thing to your face'and another behind your;back; neither
does he vomit and then come back to cat it." As a way of’

honorlng hlm, he Wlll not be requlred to 301n 1n the manual

llabor of the‘town.'

Future prospectsw

On the mornlng of Aprll 2 1977}'Radio Nigeria Enugu"

announced that four CMS church people had taken 020“ in ﬁgw

in Udi Division. The source of the lnformatlon was Mr. CE C.

bR
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He explained that those.people'took the title by using money

instead of the spirit-worshipping ceremonies, so that this

title-taking dod not contradict church law. By such tacticsy

accordlng to the dictates of tradltion. It may also mean

_that churcn people w1ll part1c1pate 1n other Pozo“ act1v1ties

'1n a p051t10n where he knows what he 1s dorng.

"0zo," which used to require a long time for completion, can
now be acquired in the twinkling of'an eye. As a result,

"ozo" title taking 1n the future w1ll not be completed

such as masquerades, cutting "1ch1“ marks marrying and d01ng

various speCial dances. Some people thlnk that it is important

,for church peoPle to be allowed to take Pozo“ because lt_lS

a buttress for traditions which whlte people want to elimlnate

"Ozo" is something Wlth hidden 51gn1ficance. Only those

- who are in the group are well acquainted with their activities.

But the’church people. .among -them will eventually take the'title; but thef
Will,.'no{"_'{do; -.sa if the "ozQ" men will not”.el:iminate the thin.gs con—
cerning_the spirits uhich are part of it. The church-people
have their laws too. If church law allows people to take |

"ozo“ then that is their own. affair.{ A person should remaln
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12. PERFORMING MASQUERADE IN IGBO LAND

What is masguerade?

Masquerade in Igbo land is a Secret society. Explainin
what is involved in it”is;like-the:"iohi"—marked eye:. you d

not open it wide. Masquerade is.like a goat which is

Wlthout 1ts owner's knowledge. It lS a. very strong tradltlon,

‘.r

practlced everywhere_ hroughont the land ' The people of Aguata, i,
Olu, Enugwu, Udl, Oka and Nsuka call 1t "mmanwu. : Those of |
Onicha and Asaba call 1t mmoo,'.and those of Owere, Mbalse,
Ngwa and Ohofla call lt “ekpo..

There are two groups—-the chlldren s masquerade and the
adults' masquerade. Wlthln these two groups there are the
the danoe masquerades and the noise masquerades, "ulaga,"”
"okporiokpo,” and "ekpo," which is for children. Among the
adult masquerades are those who come out at night. Some of
these are "ayaka," “adh%kwu" or monyekurie," "ggbagg" and
"okuekwe." They are all dance masquerades. There are also
adult masquerades who come out in'the afternoon. Some of
these are "mgbadike, "oglonu“ or “ogbamgbada,' and "okwomﬁa“

of the Achina peopie, "lzaga" of the Ull and - Ugwuoba people

“ozaeblll of the Utu, Ukpo and Osumenyl people, “lcheokp"_o
the Ag‘}ata PeoPle? A enyl";of the UmuOJl people,- "aty® 'o;f the’

Awoiﬂ%mmrlhiéogk%auq"odudubar;ba"iof the Aro;'hdiizuogg" and’
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_the Owere people, and various other masquerades without

"ijere“ of the Enugwu ukwu, Abagana and Umudioka people;

"ekeleke" of the Ibi people in Oru Division; "okorosha" of

-
L

names. Various nicknames are applied to masqueraders, such
as "egwugwu" (masquerader), "asaa na asaa" (7 and 7), "eze

nwanyi n’oru? (cnler of women ln work SF -si niisi_ahg uzo®

(ne sees througn the head)r “1gwe ka ala" (sky is greater
than earth), "isi udele‘aba na ngiga" (the vulture's head

enters the basket), and "mmuo na isi® (spirit and head).

The masquerade is something to fear all over Igbo land.

No one "fools around“-with masqueraders because.df their
fearful customs. "The bird whose head is not hard does not
go to the funeral orrfhe woodpecker. " |

There are all sorts of masquerades. Some have four legs
like the one at Awo Idemmili and the ram of the UlL people.
Some have eight legs like the one at Nnewi. Some are very
long, like "ijere," "ozaebili" and "izaga."

Masquerades are performed only by nen, but not just any
man can do it. Only those Who”have entered the masguerede
group and learned about it can perform it. : One'mustﬁhaVe r
a certain age or size in order to enter a ﬁasquerade groﬁp.
When a man arrives at such a pornt the rites involved 1n

entering the masquerade will be'performed for him. A young
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—anything like this. -All masguerade members are. called "umunkwu.

-mmanwu"” (children of the 0il palm masguerade). In Olu they

man who has suffered through the trials involved in entering

masquerade prays that never in his 1ife will he have to undergogqﬂ

are called "adukwu"' (large, bitter kola nut) . -Those who do
not: know masqueradlng are. called "ogbodu" (cowards). Nothinglfn

can 1nduce an "ogbodu" to approach a place where there is a

masquerade.; He can stay 1n51de:hls house to Watch 1t. In

some places, like Udi, an "Ogbodu" does not come out to witness
masquerades. Igbos say, “the masquerade's head frightens the

‘ogbodu.'" A masquerader does not speak at the same time that

an "ogbodu" speaks.

Donnlng of a masquerade costume

Putting on the masquerade outfit is a blg thing to be done
in any town where masquerade is performed. Only certain people
can put on the costumes and only certain people can dance in
t+hem. Whether one person or a group put on the costume is
determined by the type.of masquerade they want to perform.
Before any masquerade is performed the person or the group
will make exten51ve preparatlons for it.

The day of the performance is an awesome one. SO manj

different kinds of food are cooked, one cannot name them all’

and wine is poured as freely as perspiration. The person or
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the group performing the masquerade invited his friends and
well-wishers to attend on that day. Masqueraders come in

from other towns to perform. On performance day compounds

e

e

O

j:>

and roads are filled with nothing but masqueraders. They

will be coming out ofﬂthe town of the perfcrmers and travelih@ﬂ

to the location of the performance When thev reach it, food
will have been cooked for them to welcome them to that town.
After greeting them as. guests of thattown they and theirx: newly
built:=masguerade’ w1ll ‘beztaken back to thelr town where food
and drink await them. That day is one of nothing but feasting
for them. B

The performance of a masquerade is not something whi.ch
cah be done while wearing a faded, worn-looking loincloth.
It is always the-kind_of situation where "if one doesrnot wet
his lips during harmattan it will he done for him," because

"one tries to see that water is dammed up wherever it might

leak." {Conveys the idea of closing every loophole.} Per-

forming masquerade is like the child who, if he has the courage;
will brush his hand over the python. Before performing a
masquerade a native doctor will be called who will use his

medicines and charms to protect"the masquerade'and prevent

harm from coming to it. A diviher will also be consulted to
f£find out what should be done so'that no trouble should befall

the masquerade performance. If some difficulty or'stumblingiblockr
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is foreseen, sacrifices will be performed to settle all these

things before going ahead with the performance.

Some masquerades are masquerades of the spirits, and

pDefiling a masquerade or breaking open

they come out only when the spirits owning them want them to

come out. Masquerades like this and other very big masqueradé
like "gzaebili," “%zaga," and "ojionu" are very active. Thetd
pexformance of adqlt masquerading requires a lot of time and
money. | ) | .

Times when masquerades are performed

Masquerading provides excitément in a village=ahd enhances
other activities. Because of this; masquerades usually come out
during village celebrations. They are performed during funerals,
during the invocation of spirits, at Christman, and when an
important personage comés to town. Sometimes a spirit may
desire a masquerade to be brought out for it. It is not just
any masquerade which comes out for this. The type of masquerade
one contacts for this will be the chief one activé‘in the town.

In some small, developing towns, children perform "ekpo"

every Sunday. This is to provide some diversion for the town.

a masquerade's head

In the old days, no one would ever attempt or even think

attempting to strike the head of a masquerade with any objeq

because this was considered an abomination. Therefore, the
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judging of such a person is not postponed until dawn but

rather he stays there and falls or runs down like rainfall-- * ===

let anyone who strikes the masquerade's head take any punishﬁ--

ment which comes to him. As the Igbo proverb says, "The thin
that a flutist plays is between him and hié nose."

In all places where masquerades have been éalled out,
 there are certain common;feqﬁiréménﬁé in ébmmén to deal with
a case of violation of a_masqueréde.ﬁead. .Buﬁ-towns may also
_differ from each other when the particular situation of a town
dictates a different practice. Aﬁyone who pulls off the head
of a masquerade, or expéses it to view, or finds out what the
inside of a masguerade looks like, has violated the head of .
the masquerade. This holds true_everywhere that masqderadés
are performed. Other practices will vary according to the way
the town wants them. For instance, in Olu and all the towns
near it, a person does not even come hear to a masquerade,
let alone have a discussion with it.. Around Ihiala, Okija
and other nearby towns, a peréon has no interaction at all

with a masqguerade. Once the masquerade has come out, it

keeps on going until the time that it returns to its place
of emergence. It is also thisrwéy éréund Anambra State, and
it is very strong around Enu—An%. In any area where maséue:
are performed,.especially "ebiri" or "uke" masgquerades, it
would be better for any violator-if he had never been born,

because the "ebiri" or "uke" people will fight him to the death.
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The masquerades which children put on for dancing are not
sacred. They can do whatever they like because the Igbos.

do not regard them as great masquerades. There are alsco

.»/I-".
{00
R

- the members of his group would run immediately, without'spe, h

names for the children*smmasquerade57wsuchwas?giagamor
"okporiokpo” or "ekpo," as was explained earlier. Another

thing taken to be a viclation of the masquerade head occurs

when a foolish person, that is, one who:'has not entered a
masquetade group;.miﬁicslbr mocks the mésquérader énd is
noEiced by the group. Eiﬁ will theh.be said that he has
violated the masquerade head. Also, if such a person who
is a non-member comes out to the place where masqueraders
are meeting, it is said that he has defiled the masquerade.

Masqueradé violations are so numerous that counting them is

like trying to count the legs of a millipede. The situation

stands as each town wants it to stand. An Igbo proverb says,
"One who passes a small stream throws in a ("akpara”)
or a hoe." Affairs relating to masquerading are like the

stream -- one must throw a ("akpara") in it.

What is done to a person who violates a masquerade head?

In the old days, if anyone broke the head of a maSqueraaéﬁ
or (warning?), to the house of that person, carry away all

belongings and set his house afire; and there was no way th

person could prosecute them. But now, as punishment for
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such violation, strong, older masquerade members will come

out, and younger ones will be seen everywhere, holding palm'-

fronds in their hands, and some with their clubs or matchets.. -

They will advance on the house of the person guilty of the

jp—
7

i‘\m/

violation, and they must be given anything which the people
of that town have decided must‘bergiven. But if the offende:
they will go and lay their hands on as

many of the animals of the house as they want, and then ieave.

In some places they will take goats, chickens, cows, or money.

Is there something bad in perfbrming'masquerades?

Really, this is 1like diggihg out a poisdn which fills
the body but denying the poiscon. Performing masquerade has
brought sudden or accidental death to many a strong man, due
to the extremely strong medicine prepared for it. Some péople
use it to retaliate against someone with whom they have had a.
falling out, when they have been unable to get the case settled.
If the person wants to submit the case to judgment, he defiles
the masquerade. He will mislead a lot of people, because they
say that spirits own the masquerades and the spirits give them

the special strength to do some of the amazing things they dc

They make special medicines for themselves and for other people
when they want to make people honor and respect them. Actua Ly
there are not many bad things involved in it, but those that
are involved are not such things és murder and seducing peobz

souls. But it can bring gqguarrels between one person and another,

between brothers, guarters, and towns.
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" exercise the body, but in olden times such recreational activitié

|
What then is good about performing masquerades?

Masguerades are used to show off physical prowess.and to

e

charms, and remove the idea that spirits own it and mandate

were different from those of today. The masquerade had
word in all cases in the old days, because after he had

a case no one else would dare to offer another opinion.

Masquerades were employed in the levying of fines, and they
provided some stiﬁulation.for the town. Thej’aléo hélpéd to
keep the peaée, becaﬁQéJEhey acted asipbliceﬁéﬁ ihmény foﬁﬁ
where masguerades took place. ‘They were able to reduce thé
number of crimes such as_thievery or sorcery by calling.the
name of thé guilty party in the dark of night and telling him
that it was public knowledge that the spirits had seen what he
was doing and he had better stop immediately. The masquerade
also was a beautiful spectacle to witness. Some masquerades
showed signs of truly seekiﬁg to'contribute to the welfare of

the people.

What are our thoughts today éoncerning performance of masquerades?

As we have seen, there is both good and bad in it.

Actually, it would be a good thing to keep masquerade pexrform-

ance alive, but remove from it everything having to do with

its occult aspects. Masquerades should come out not only whe
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a town has its own celebrations, but should also come out each

time church people have theirs, so that the town will benefit

from the stimulation. Judging from the exhibitions of tradie'f'J

tions put on in Nigeria in 1977 by peoples from all over Afriéa,;

masquerade performances are customary all over the continent?

ele 2 T o man delmam
hile on their sleeping

It is like friends holding idiscussions
mate. It would therefore not be desirable to stop the practice

altogether,
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13. DEATH

What is death?

)

got told

-_{But one whongoes on a 3ourney becomes'sleepy,
eventuallyk_top

stay abroad Anythlng whlch'starts to aance must flnlSh

One thlnq tnere is. Whlch frlqhtens men, women, oldex
people, chlldren, even fonng nen and women in their prime.
It terrlfles them and causes thelr blood to run cold whenever
they think'about-it or-wnen-it takes someone they love.

The Blble tells us that when God flrst created the world

~ he dld not putathls thlng 1nto 1t 'It goes on to say that 1t'

was Whenlthe earth's flrst man and woman commltted a 51n Lhat

‘t em,'"Dust7th_u rtw to dust returneth From that

timelon}:that fellow (deatn)'has been very toughw—what he says,
he_does, and he lS the strongest of the strong in thlS world.
Anything in’ hlS grasp w1ll get a taste of hlm if he can still
see the_road. | o - .

What can one say about it? It is death. Every living
creature tries to runifrom it. But there comes a time when he
has kept up that runnlng to the p01nt where his insignificant
brain tells him that he has run a long tlme, and he begins to

thank hlS llttle god for hlS llfe,_forgettlng all about death.

a runner_must

The dog s food Whlch 1s cold Stlll awalts hlm. ~This means

that somet;me:not far'off,.at a certaln_day and time you may
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suddenly come upon that man lying on the ground with ants on

his mouth, his nose and eyes dried out, his limbs stiff and

stralght like somamxamhosaiuﬁE‘w1ll not last until daybreak

W,

-keep hlm or her from r ach'ng'the goal- people llke that

'and women who frequently lose newborn bables, have glven

as though he would say that he had collected what had been

given him to hold. -The one who Causesithis is called by the

Igbos "One who does as he pleases or "One who kills a person

when llfe 1s sweet to hlm.urwigx.k

Whenever a man bF a ‘woman does somethlng for a long tlme,-"

he or. she remembers that:lt 1s only death_that 1s able to

rise to the saylng "If death permlts me,' or "Death please.'
If a person klllS randomly 1n war and has been doing it _ _:'.:'_ﬁfﬂ
VLOlently for a long tlme takes people s skulls and uses - them |
to drlnk water and w1ne from them, and takes the teeth of

strong men to carry snuff for his nose, thus causing lnexperienced
{(naive?) people to dub him "Death defler, he is really causing
them to be decelved. At tlmes llke thls, the Igbos call him

"Strong man," "One who looks death in the eye," "One who does

not. fear death,” or. "Death 1s;fearsome. His nicknames are .

flne young man startlng out on"a 30urney——1t is hard to bell_
that anythlng could harm them,.that young ‘woman whose walst is

as slender as the leaves gathered by agrlculturlsts, but who
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is more beautiful than a flower, will have her day when she ..

goes. to sleep and does not awaken. On that day, she will stop

breathing;'sAt that;time-uhehfit'is Seen‘thatneieep has ref"

any'diecuSSion,‘remember that, as theielders have told us, i

: has turned 1nto death_: "Raln has beaten the cow in the eye

The tlme when 1t-1s sald that a person has dled is when he

“f-éstops brea hing completely for somethlng llke one nlght, and

"ithere is'.no longer any bodlly_movement.,

consumes everyoneﬂ_that handsome man_or that fineﬁ”

;flooklng WOman struttlng around The 011 of life can_spilliout'

from.thelr bodles at any tlme~—3ust 1maglne it, If thoee other

'lﬁpeople who are. follow1ng along'behlnd them ‘seem llke people Who

‘"after eatlng:we cleaniour hands on thelr’heads,‘ vet. death
w1ll completely consume all of them ,Erom_the fetus in the
womb to the'crawling infant, to those Who'have grown into.young
men and women, and especially those who have become very old .

and Witheredh-notrone_amonghthem"can be‘considered as food

unacceptable for COnsumptlon by death.

er‘do—wells, for young

*fburlal practlces for chlldren, for ne!

fglrls and' ture women, mature men and people who have been
-tltled leaders in rullng thelr land Now "there is nothlng o

keep the - dog from dylng, .'ﬁ~"the eagle for which the gun.was

loaded 1s now perched on the target




Burial of a child in Igbo land

When we talk of the burial of a child here, it is necessary

death could be expected to choose death _stlll Igbos regard

.Ltlmes.the type of funeral he Wlll be glven Wlll vary 1n dlg

- or any other designated place, and then bury it there.

towexplainwthatwwewreierwtowanygperSanfrom the dav of birth

up to the age when he wears a 101ncloth or. joins any dance
group in hlS quarter In modern terms, it is anyone from the
day of blrth untll he enters klndergarten, or. even up untlr.f
the tlme he flnlshes secondary school o

Although no Igbo who was glven a ch01ce between llfe and

it as a bad thlng for someone to dle ln chlldhood almost as
though that person dellberately chose to dle. This is caused

by the bellef that it 1s a. person s duty to take care of the

"burials of hls parents A death llke thlS lS a blow to the

parents, espec1ally if they have ralsed the Chlld to the p01nt
where it could be expected that he would be a big help to them.
But death does not follow the wishes of human beings. No one
can argue with death--it has no 1dmits.

'If a couple has a child who dies before he is old enough

to walk, to wear a 101ncloth or to go to school,. in modern

Ngwa, Oklgwe and others, they would not buy a coffln but wou
use a mat, woven palm branches, or the child's 101ncloth wE

the body in it, take it to the back of the house or the forest _
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They do not drink wine there, nor do they watch over the

child's body for.the night. Often it is the relatives or

neighbors who do the burying.  One thing found all over Igbo

'7llve in, Owere, and the Abakaleke w1ll put the Chlld s body in

_water for scrubblng their hands This is called "washing hands
«of the Chlld 1n the path ' A strong man does not do thlS
\fiAn 1ndlcat10n of how bad thlS wa hlng hands ln the path 15

taken to be is in the fact that lt lS a curse when a perso"

land is that a child's body is not buried in front of the
compound. The tradition is that only the owner of the com-
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there and watch over hls chlldren.- The Imerlenwe people who

a pot for burlal however,llf 1t is young enough so that it
has not begun £0 Walk 1t w1ll be thrown 1nto the "bad bush"”

and will not be burled in the ground

If the death occurs in a place llke Olu, after burylng

,the chlld's body the relatlves w1ll remaln at the home for one

night for somethlng called "mwusa ala (pourlng out for the earth?) .
During this time each person w1ll buy hlmself a pot of wine to
drink there. After this, the women will take two small pots,

put ashes in one and water in the other, and carry them out

to the path, where the bereaved parents will use the ashes and

tells another, "I am- gorng to wash my hands of you 1n.the pa
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In places like Umuah%a; Olu and others, different burial

practices. occur if it is discovered that the child was an

"ognanje (See Chapter ER ) Some-people around Umuahia pla

"
"

o

_ne cut up w1thJa knlfe,

"the mouth and go and throw 1t 1nto the forest The Udl people

and” perform a dance on hlS behalf in front of his father s

the dead'body. They belleve that thls w111 cause the Chlld

or_burned 1n a flre The Ngwa people-

do not follow such a practlce._ The Olu people burn the chlld'

corpsefinl {clay pot‘ then take sand and dust and stuff 1t 1ntoh:

do not do thlS In Mbalse, 1f the chlld was. old enough to have
jOlned a dance group,;then the members of hlS group Wlll come:
compound._ They say that they do thls because they belleve that
if theyifail to do it the child has power to change into a rat
and come and chew up their dancing eqgquipment. dne thing to
note is that thls dance is not accompanled by drummlng.

In some sectlons of ngu an ogbanje Chlld is not burled

without first being marked with a knife

to persevere 1n'tn1s world;to whlch he came.7 In places lik

Utu, whlch lS in Nnew1,'and places surroundlng 1t they jus;

carry such a Chlld aWay and bury it w1thout maklng knife cut

ey




or placing it in a pot. One tradition found everywhere in

Igbo land is that mourning clothes are not worn for the death.

\z

)

']schools, flnlshes hlS examlnatlons, and then dies, thlS 1s

7great grlef 1n the famlly of a Chlld Who dles under these

man.. They do not carry or drag the body, and only the parent

more-brains than'othersi. All deaths are the same, but"some"

are more heartbreaklng:thanvothers;' These are referred to

as "corpse of tears 'or‘“sudden death For example, lf'a

Chlld is born, educated through elementary and secondary

called a_“corpse of tears. " Even if the chlld had llved 1ong
enough to work in the town for perhaps one year, 1t Stlll

must be called a "corpse of tears.
It is true that a child like this is physically mature,

yet the famlly will be too dlstressed to spend money on. food

and wine for the funeral guests.- A death like: thlS makes

pecple speak‘out of emotlonal upset. One cannot 1maglne the

c1rcumstances. We don t know whether lt 15 beoause of the

money they have spent on. hlm, ‘or the care they were taklng

of him before death cut hlm off llke a premature vam shoot
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‘They feel as though they have gOne to the land of the spirits=

'fwexpect the famlly to prov'de’
“'they.have the means and they brlng out_such’prov151ons, those )

**withﬁhungrY'mouths w1ll always agree to eat because the llv1ng

{must feed

The parents in such a case see themselves as people who

mwash their hands to crack a palm kernel for a chicken."

has goneront, Everyone allve prays to hlS god that he Wlll
not haVe~to face a catastrophe*llke thls;"
If somethlng llke thlS happens ln Umuahla, people do notf

ﬁlne and 'ther thlngs. But 1f

must eat;‘“But as 1t 1s sald what some- trlbes avoid, others

will eat;T;If Ekwensu (Satan,.or god of trouble) tries to

stir_up trouble on thlS account in places llke Ngwa, Olu, and

" Owere, no one w1ll pay any attentlon to hlm because they

believe that “one does not tell a c1rcumc1ser to go home

because the:child has died;' They wrll be 51ng1ng and drlnklng

wine.

Burial of a ne'er—do-well =

The'Igbos call a "ne'er—do-well“ any man who is unable

to suppo_t hlmself yet dreams of marrylng a woman. whom he

-.(

'Sometlmes such:a person is not strong enough to

work Some of them are strong enough but unfortunately do
not have the common ‘sense to save money for the things. they

want. People llke thlS Would know better than to try to




speak out in meetings of their age groups. Even if they

persisted, no one would listen to them. Nobody knows what

:belng talnted Wlth the name of “fool " the relatlves, esPe—;
: crally the brothers o

'go and procure a wrfe for the ne er—do—well for 1t is sald

-can be sold for burlal money Wlll his corpse be treated well

causes a human being to behave like this, bring shame TO all
hlS relatlves No one can explaln "how this water manages

enter the tube of the pumpkln leaf stalk.” 1In order to av01d-

"r%halfnbrothers, will be determlned to

that “a madman feels no shame but his relatlves do." If poverty

-strlkes, t is not a dlsgrace._ ThlS has given. rlse to the

saylng that what is lacking to a fool is lacking also to his
relatives, and there is nothing they can do about it. They

will take the world as it comes. The people of Umuahia and

- Owere call such a person "onye ihoriho;" those of Aguata, Qla

and 0ld Onicha Province callhim "ofeke." The Ngwa people call
him "onye iberibe." If the person‘persists in his foolishness
his own god will look out for him; he will receive 2 different
type of burial in Igbo land.
Only 1f the ne' er-do-well has inherited something which
i
(w1ll at least have the mllllpedes removed) In Umuahla an
other places, the brother Who lnherlts hlS belonglngs is the
one who w1ll make an effort to get him buried. In some places
the brothers will share the burlal duties and then divide hlS

belongings among themselves.
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The people of Abakaleke in Anambra State will carry the.

body of such a person and throw it into the forest. They do

not bury it, but they take a hoe and dig up some sand, place

- would hear and would advise the- ‘living that thelr corpses would

'_other methods of handllng the burlal_of such a person. h;n N

-tne relatlves manage to get hlm burled but he does not”ge__:'_tE

it on his chest, and then return to their gods‘ The"beobie

of Mba15e do not enter a: house where the corpse of a ne er—

do-well lles, unless they have a chlcken in thelr hands.

They enter the house,.then klll the chlcken, and afterward

'lse Who Want to;can enter and v1ew the body. If thle

rltual;ls not carrled_o t*theﬂbody.w1ll not be carrled outsrde
for'burlal;; In.Mbalse they'tell the story of a certaln man
who remalned a’ ne er—do-well untll hlS death They say ‘that
his brothers carrled the body out31de, lald 1t face . down on

the ground, and proceeded to flog it 48 tlmes so that its egars .

suffer: a. 51m11ar fate ‘if they dled such a death A certaln

re51dent of Amandugba, whlch is in Olu, testlfled that people'
there talked of the flogging the corpse of a ne'er-do-well,
but sald that he had not actually seen it done. ' The people of

Udl kill a chlcken for such a person, and tell the hand that

carrled lt to go and bury hlm 1n the W1lderness. There are.no

funeral ‘such as 1s glven to the head of the household. Thi

people of Imerlenwe, whlch 1s 1n Owere, klll a dog for’suc
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person, which they call "dog's eye." The Mbaise people cali

this "dog under the house.” Neither of these two areas follows

the practice of thrOW1ng dog's blood lnto the eyes of the bodyh

e

'fnot do all these thlngs. In Olu the parents of the ne' er—doﬂwell‘

f church work the other members w111 try to see that they come

The people around Owere whom we have mentloned ‘take the dog ;

market and rather-than kllllng it outrlght they beat it to

death, take 1ts body to the house where the ne er—do—well ha

died, cook 1t and eat it. 1 In O.'Lu,r Nnew1, ngu and Udi they:do

wrll go and wash thelr hands of hlm ln the path as is done for f;;jgf
the death of a. Chlld |

These customs held sway in varlous parts of Igbo land in
the old days. But-today, new ways have taken hold. Changes

have occurred because.of-enlightenment,'going to church,‘and'

possessing'money., Coffins are%now used everywhere in Igbo. land

for the buriai of children. _Enlightenment and knowledge have
ended the practice of piacind the child's body in a pot and
throwing it out. The.body of a ne'er-do-well is no longer an
object of humiliation, especially if he had been a church member,.

becauSe'iﬁwhe'had attended church and tried his best to do

to pay thelr last respects and glve hlm a good funeral, '

AsTITsee 1t there 1s no p01nt ln treatlng any corpse'
badiy, because no one person is exactly llke all others 1n.
his deSLres. But "if a man passes gas Wlthout any smell he
will not be accused of hav1ng licked 'ogiri’ (seed of castor.

oil plant)." A person falls where hlS god has placed hlm.
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The world is not perfect. Not all men grow old. Not all men

become wealthy.

®

Death of a young woman:l:. i:-
Death makes no'distinction amongichildren, teeneagers

or'old peopié. It 1s a cause of great angulsh when a young

Woman who 1s mature:'nough to marry or. who has already marrled Co

is cut down\suddenly by.death. It lS no small thlng to a

person to see the llfe of hlS own flesh and blood wasted.

When a young s1ngle woman dles,'lt 15 the duty of her

famlly to bury her. No-spec1al honor 1s accorded her. Her
'father, or 1f he is not. there some older man close to. nlm,
will delegate a messenger to call the men of the compound ":: ' é
and the other brothers and tell them that bad luck has befallen | a |
them. In some places, accordlng to local custom, he will glve
them four kola nuts, one keg of wine, and a cock. They will
also send out a few young men to inform all their.relatives

in other areas, the inlaws, and the kith and kin aSSOciated

with the glrl s parents, wherever they may live.

In several places such as- Ngwaf,Mbalse, Owere, Mbanor

Is1agu and Nnew1,%the mother and-her

‘311 of them, aiohg

their halr and:makellt.look dlsarranged
with her brothers and her mother (grandmother of the deceas a?
do not thlnk of washlng their faces,r much less bathlng thelr
bodies or comblng thelr halr, from ‘the time of the girl's death

until her body is placed in the earth.
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Tf it is a place where they have age group associations,
her age-mates all will be spending the night with the body,

chanting and singing praise SOngS all night long. In some

&

will come to stay w1th the mother These people w1ll be

_c1ven kola nut w1ne, and chlckens sO that they can stay awak

”i?needed fo

-“and how they trled hard to prevent the tragedy, the lnlaws

places,_the female relatlves of the deceased glrl S mother

At dawn the famlly Wlll try to brlng together everythlng

Lbiial, Such" SjCloth Woven mat or palm branches :

rfor Wrapplng the body, and then they go and bury lt Today

- bOX@u or cofflns are belng used 1nstead of the woven mat.gff.

If the deceased had been marrled then everythlng con-.
cernlng her deatn and burlal is the respon31blllty of her
husband‘safamily.' The husband of the deceased and a few of
his brothers'will take four kola nuts, a pot of w1ne, and ‘
some money, and go to the house of his inlaws to tell them

that the day has brought them an unexpected event. The amount

of money they will take is dictated by the custom of the town,

becauSe "each town 51ngs w1th 1ts own voice. in Ngwa, for -

instance, it will be only 14 kobo. This type of journey is

called “lga ncho. After they have related the detalls of

_the unfortunate even ;How they recognlzed the 1llne

tell them to return home and they (the lnlaws) W1ll be Gleh

After they leave, the 1nlaws w1ll resort to d1v1natlon to
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find out "how the water was able to enter the tube of the

punpkin leaf stalk.” Their chief aim usually is to find out:

.nand of an enemy,_lt glves

_aball" (nlght‘watch) Other terms are “ura ozu" and “1kwa

whether the woman died a natural death or whether some enem

killed her. . If their findings are satisfactory they will
delegate a few younngen to go to the inlaw's house to“view

L]

the body.and ay it out.m But if-

:Hlse to very"bad feellngs.‘

create countless quarrels between themuan ;thelr 1nlaws

They can make the lnlaws suffer, because they mlght refuse'?

to go and view the corpse for as long as four days, by

whlch tlme 1t w1ll have begun to smell Not even in an

excessive state of drunkenness could they be rnduced to.

»venture out to bury the body of thelr daughter w1thout havrng

first looked it over and ascertalned the proper burlal rltes.
This type of trouble usually erupts whenever the_death is not-
caused by illness.

In the husband s home area his people, the dead woman S
age._group,fand the women‘of the husband's family will watch

over the'body from the time the evening meal is finished

untll dayllght the follow1ng mornlng. Thls 1s called "nche

abalil If there is no mlsunderstandlng betWeen the husban
and the 1nlaws, the latter Wlll come and join the “"wake.

The husband w1ll glve them kola nut w1ne, chicken or goat--
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whatever he can afford. Yam will also be cooked for them to

eat on that night. The people attending the wake will be

o

When the inlaws arrive, a bit of money will be given to;‘

them before they agree to enter the place where the body hasf"

been laid out. After they complete their inspection and see:_hﬁ
that there is nothlng susplc1ous about her death. they will
lay her out and provide a costume for her to wear. in placee-
like Okuma,.if the young woman has not borne a child a mark
will be made on her lower abdomen which will cause her to
pe able to bear a child when she returns to the woxrld.

The first step in preparation of the body is the bathing.
Two or three strong women wili take it out behind the house
and bathe it in very hot water. Then they will pﬁt a wrapper
on it, using whatever cloth the husband has purchased for
the purpose. If she has borne a cnild, they will use the
remainder of the watexr that was used to wash the corpse, to
wash the feet of her children. They do this in Ngwa terri-

tory to prevent the deceased from coming to call her children.

Also in some places they use a small plece of clotn belonglng u
to the deceased to drape around her neck or to wrap around
her hand or foot.

In several places like around Nnewi, Mbaise, Ngwa and.ﬁ

Mbano, they carry the woman's corpse to the land of her birth
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if she is childless, or has small children, or if her
children have died. But if her husband wants her to be

buried in his house he will take care of all the things

T
-

that have to be done. He will point out the spot where
her brothers are to dig the grave to buxy her.

If it is a town where the body is carried, some young

men will be summoned_féf the purpose. The husband will "
give them one bundle'Of.ﬁGeorgé_cloth" to.car:y the“bddy in,
and will also do othexr traditional things.such as proﬁiding
kola, wine, soap and a bit of money. People will'sing songs

of fheir district as they follow along behind the body.

The deceased woman's husband, brothers,_and the women of

the -husband's family will. join the procession £o go and see

the place where she will be buried. In places like Oduma,r

a childless woman will be buried in thé forest. In Qz?bgl?

the husband's people will carry the body outside to the path
before the people of her own area carry it away. They do

not come through the gate of the compound, but will knock

down a wall of the compound and carry her through that way.

Burial of an older woman

The funeral of an older, mature woman 1is dlfferent
from that of a young woman. She is glven special honor,

according to her station in life. If during her lifetime

she was a strong woman who conferred titles on the women
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of that area, or if her children are powerful, she receives

a burial different from that of those who were so poor that S

hands and congratulating them after the funeral. Many times

 They will consult'W1th each other and select ‘a few people o

they could not flnd enough to eat. Such a woman will get a

fine burial from her children, so that people will be shaklng'

— 1~

a mature woman w1lL glve her children instructions about hex

burial while she 1s stlll allve or when she sees that she_

nas begun to suffer the onSet of death. When word like thlst-_rw

is out, the chlldren w1ll "use thelr tongues to count thelr
teeth" and Will-start thelr preparatlons early; because
"rainy season in the 51xtn month does not come unexpectedly

If the woman is 51ck before she dies, hexr children (or her ,

- husband, if he is still alive) will send a message to the

people of her native home, informing them that she is not
well. This is usually done when she is struggling with death.
After she dies the children will call all the relatives and

household members and tell them that darkness has fallen on

“them. .They will do for these relatives all the traditional'

things concerned With death. In some places it is the

oldest person ln th

jcompound who calls the relatlves

as messengers to-go and tell;her chlldren and her own

relatives as well as her husband's relatives that "the

tiger's leg has given way."” In places like Ngwa, Mbaise,
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Owere and Umuahia, they also carry money on this journey.
There is no set amount required--rather, the amount of money

+akenWonwthiswjourneywdependswonmthe wealth of the inlaw and

,.m\
/
/
\\wl/

e O

v f"‘\‘

his wife. This journey made to carry the news of the death =
is called "iga ncho." The .inlaws, on the return journey (to .-

the home of the deceased) can be expected to take with them - 7"

twice the amount of'money,, or more,‘. ;a51was' brought for"the “.iga nc’ho."'

r"he amount of money th_ch the eldest daughter s husband is expected to

prov1de for "iga ncho" is- greater ‘than-all the others. They
will stay there, telllng the 1nlaws everythlng they are pldnnlng
to do when they come to bury their daughter.

Also at that same time, the oldest sister and brother of

- the deceased woman and a few of her half-brothers who can speak

1pud and clear will go to their maternal relatives to tell them
that a tragedy has occurred (what fell to the earth has beeﬁ
mixed with sand). When they arrive they will go to therhouse.
of the oldest person in the compound. .It is then his duty to
call a few of his brothers who are at home and tell them that.
they have guests. These "ncho” guests will take four kola

nuts,. kola pepper, a keg of w1ne, ‘and the money recelved for

"ncho" and glve them to the householders.' Many times, the ‘
money used for “nchq" will be a few coins that they and theit'“
maternal relatives have decided on, depending on how much theyf

happen to have. In Ngwa the "ncho® money is usually 14 kobg,
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but this is not a hard and fast rule. That oldest sister

and brother who have gone on the "ncho" trip will not sit

O

_tives will spell out everythlng Wthh w111 be requlred for f

down on a chair during the entire visit. This is the first

signal to the householders that the trip they are making is ;y
not just a pleasant stroll. Anotﬁer.thing demonstrating -
their serious purpose is that they have purposely tousled
their halr and have tied spe01al cloths around their waists.

If any olderx person sits in a chalr when he comes for the

purpose of "ncho, " his mother's relatives say that he is

enjoying his mother's death. (llterally, "drlnklng his mother“)u

They will penalize him by requiring a pot of wine from him
before they will speak to him. This is not done in anger,
but is a way of collecting money. Many times, people_will
carefully avoid sitting in a chair and will go and sit on

the ground, in order to. show that they are prepared to

vdo their mother proud" (literally, "wash their mother's face"}

and that "there is something in the herbalist's bag.”
(Does this mean that they are wealthy°)

It is also during this journey that the maternal rela—

their "mother’ s funeral. Thls is called "1gu ogugu ozu"
(literally, to count out things pertaining to the corpse).

They will come to agreement on what they will do or will

promise to do in the future. Just as each town does things
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in its own way, so this enumeration of funeral reguirements
is done differently in each town. The items required might

be cows, goats, chickens, or money, according to traditions

and to—the-wealth-of those-making-the-arrangements.

In places like Udi and Ngwoo, this "iga ncho” custom i37
a bit different. There, it is the elder in the compound

where the woman lived with her husband who travels . to the

home of the elder of tne woman s famlly of blrth to tell him
that his . relatlve has dled. He glves him only 2 kobo and
tells him that he has. flnlshed ‘paying his debt to hlm.. They
say that thle is the final debt involved in marrying a woman .
Those receiving the "ncho" message will tell the messengers
- to return home, and they they will be coming. Since the
- deceased was an older woman, many times ﬁhey will not waste
time saying that they should go to an oracle to find out
- the cause of her death ("how the water entered the tube of-.
the pumpkin leaf stalk"). They will send some people to fetufn
_with the messengers and lay (stretch) out the body. When they: arrive,
they are glven money before they enter the house where  the

body has been placed. After they havestnﬁxhedcmﬁ:theixfw

they. tell the chlldren to come and begin the dre551ng of 1t;'

In many places; 1t is the duty of her chlldren to see that
she is etretched out at the tlme she dies, without waiting f

for her relatives' arrival.
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While these things are going on, the childfen have a

- meeting to decide how to give their mother a widely publi-

cized funeral, because it is said that "where many people

urinate together there is a lot of foam". They will begin

promptly to do the dressing of the body. If it were back

in the o0id day hey would dry uhe corpse SO that it would .

not begln to decay before they were ready to bury it. In

places like Ngwa and Mbalse, “the husband of the eldest
daughtex purchases the woven mat for wrapplng and tying
the body, or the coffin. He will also buy two 1engths of
"George cloth,” one keg of wine, one goat, provide money
and hire special dancers. Her other daughters will also

buy two lengths of'"George cloth,” one keg of wine, and

" provide money as they are instructed. It is usually the

oldest daughter who bears the burden of respon51blllty for
her mother's corpse. But if the oldest daughter does not
have enough wealth, her gisters who do have the means, or
all of.them togetherx including the brothers will all con-
tribute the things necessary for their mother's burial, so -
that there Wlll be no cause for cr1t1c1sm of it. The Igbosﬁ

ay that anyone who has the means should bury his father,f'
because it was not the oldest son Who kllled hlm.- In several;
places such as Owere, Oduma, NneW1, Mbano, Isiagu- and varlous;

thers, burial dutles are not a551gned to certain people,




but rather each one puts money in a basket until it is full.
However, they do insist that each daughter provide a wrapper

of "George cloth" to cover her mother, even if she does not

ST
/ .
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“in-law of the deceased woman “and say that they are going td“

have the money to buy it and has to go and borrow it.
Beginning from the evening of the day the mother dies,

jed relatives will come and hold a "wake.”

They ﬁill tell their respectivergroups of relatives to

attend. Every woman who hears that her relative has died

will drop whatevex she is doiﬁg and travel to that place.

It is amazing what the women do around a place where a. death
(a windfall)

has occurred. It is like an honor for them——especially if

it is a place where there is a lot of food. This is very

~bad around Owere. The-women catch and kill-chickens and

other small domestic animals they find around the place.

They rush to  consume any food they see, llke cocoanut, bananas,
plantains, oranges, corn and fruits whlch are in the compound
there, regardless of who owns them.- Nothing is done to stop
them. In fact many times they are glven money to keep them
from pilfering people's property. These women also make

various accusatlons. They might lay hold of the daughters-
beat them to death because it was thelr failure to take carew_;

of their mother%in-law that caused her to die. They might

drag out hexr young sSons Or grandchildren and say that it was
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because they refused to mend her house that the rains came in

and drenched their "sister." They make various unjust accusa- .-

tions against people. Anyone they treat like this will not

CZ}

_someone to accuse and w1ll stare hlm down.

- They too will be given something to keep sleep away., because;

be forgiven unless they are pald a flne which they levy, whlch

might be in. money or .in wine. hlS sort of thlng is not. found

R, T I, —-
amoig the Uubtuum_ served by th

Before they eat the food glven to them, they Wlll seek out

Some of the thlngs 1nvolved in this tradltlon are kola nut,-
chlckens or goats to ‘use in cooking the food or the yam whi.ch
will be eaten each night. In Owere, palm kernels and corn will

pe among the things given to them. Sometimes money is used

for some of these requlrements

It is true that these married women behave like vultures
descending on a corpse, but they.do keep a death scene lively!.
They sing various songs in which they mention the deceased.
They can use hex name to create 'a song and to relate her
deeds. They also make amusing speeches. These things provide
a bit of relief for people's heavy hearts. They keep this up ,.
until the body is burled |

It 15 not only the marrledxelmnxeswhélﬁﬁpthe "Wake.

The female frlends of the deceased also join in watchlng over

her body. They will be contrlbutlng to-the commotion too.
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"one does not hold a wake emptyhanded." . They also perform
services such as fetching water, gathering-firewood, and

cooking food for the guests. In some places they each

"gave her when she was first married. In many places such as

contribute one dish-of-food and-bring-it -to-the -home--of-the

bereaved family. If the deceased had been a member of some
group or had taken various titles, her fellow members all

will come to attend the wake and pay respect to her accordinghfﬁ

to the group's £radition.

It is said that "whateﬁer coﬁéetns the nose concerhs the
eye." The friends, relatives and inlaWs of the ﬁeople whaose
mother has died will be bringing them wine or kola nuts which

they will give to their guests, because they know that "the

" head with crawcraw uses a lot of oil."

On the day the woman is buried the people from her native
area will come. They will Bé given all thé thingé that were
listed in the funeral arrangements. Around Owere they ﬁould
be given four goats. ‘One is to be beaten to death,rone is é
gift from the compound, one is (ikwa ihu) to prepare for
the future, and one for the road (tbwtake home with them?).
This "goat for the road" seems to be a universal custom among

Igbos. It is used-aS“payment;ﬁor;thé_goat the woman's family.

Ngwa, Mbaise, Isiagg-and,others, cocks are used instead of

some of the goats, or an -amount of money equaling the worth:f

of the animals is given instead. Also, if those conducting
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- place of all four of the goats. It would be a source of

the funeral have the means, they can buy a cow to give in

pride to them if they could manage to do that.

e

i i
p——

If custom dictates that the body is to be transported,'

the owners of the body (refers to the woman's parents and -

members of her father's family) will take these domestic

animals with them when they'take'the'body home, If the body

is no£ to be transpdited; the body of thatraforementioned cow“
will represent the body of their relative, and i£ will be said
that they have "carried their mother home." There aré no
funereal duties remaining once the woman's relatives have

been given a . cow. In Oduma, they will kill a cow and a horse,

according to their means. This will not prevent théem from

supplying one goat which the deceased Woman's_chiidren will

~ kill by hand. If they are not wealthy, they will do ‘as much

as they can, because "the small bird bleeds according to his
gsize." They will promiseﬁ'to do the remaining'thihgs,at a
later time. This can be at the time they actually bury their

mother. In a case where the people are not totally lost in |

grigf during the year of their.loss, their mother's relatives .
will také whatever things they find,‘becaﬁSe ﬁgatheriﬁg.we31£ﬂ
and eating have no end." They will give permission for her -
to be bgried.

Béfore the body is buried, it will be well dressed.

Water will be heated until it is very hot, and two or three
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of the eldest female relatives will use it to bathe the body.
They will anoint it with pomade or rub it with camwood, then

will take all the cloths brought by her children and dress

her beautifully. During former days when tree bark or woven
mats were used, men would come then and tie up the body.

But these days they would put it in a coffin and nail on

the 1id. Before the burial éll of the deceased woman's
childrén, aiong with“any'dflhér érandchildreﬁ ﬁgb havé'tﬂé-"
stomach for it, will come and take a last look at her.

In a place where the body is no£ tfahspdfted,rthe
children will say where their ﬁother should be buried. In

places like Isiagu, which is in Achina, they bury the person

!!/"'“ \-.)
e

"1n a small house called "ngwuru,"” or else they dlg a hole in

.the ground inside of her house and bury her_there-- If it is-

a tdwn which has a special place for burying_bodies (a'cemetery),
they will go there and look for a.good spot to bury her.
But in some places they use any clear space they can find,
exceptliﬁ the path outside the compound.

In a place where they ﬁransport the body, some voung
men, who w1ll be glven certaln thlngs accordlng to custom,.
such as a keg of wine or a fowl will carry the- body, Wlth-w
the marrled women accompanying the procession at the rear,

singing softly. The husband's people and those of her own

age group, even church people, join the singing procession
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and stay with it until after the burial. The local people
have the task of deciding where she will be buried and of

digging the grave. It can be in the compound, or a place

:‘\m“/’:

from which they had moved earlier, or a place which the
local people have set aside.for burials. After they finish
burying the body, the people who transported it wil; be
given wine, kola nut, and other things they may be ahle'

to provide. Now her chlldren will be able to bathe. .In
Mbaise, her children will stay there with their mother's
relatives and bathe and eat some food before leaving for

home. Also after the burial the children will shave their

heads as a sign of mourning.

Performing the funeral rites for a woman

Iif people whose mother has died do not have the where—
withal to complete everythlng 1nvolved in a funeral at the
actual time of death they will wait untll such time as they
do have the money, because "the ram backs up before butting.”
"One who does things as he is able is better than a thief."

It may take them several years before they can perform the

;funeral rites for thel mother., When they are ready, or Whenln

their mother has prodded them by means of lelnatlon, they
will inform their maternal and paternal relatlves that the'
time has come when "hé who killed the leopard is coming to

the market." fThey will take wine and go to their mother's
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to ascertain what needs to be done to perform the funeral

rites. They will also inguire about what must be done for

e
\:

‘relatives will dress themselves beautlfully, then they and .

People will give them money when they make noise. This

the kindred. Things used for funeral rites can be cows or

horses as is the case around Oduma, O goats, fowl, kola
nuts, wine, baskets of cocoyam and other produce which the -
women grow on their farms.-

On the day that they plan to perform the ceremonles
they will prepare a great feastr There w1ll be enough wine
to kill yourself with, because everyone who loves them Wlll.
bring them wine. They will summon various gronpa who dance
for women s funerals. These dancers are usually female.

In Ngwa the best known dance for funeral purposes i1s tne
"ukom. " The family will kill chickens, goats, “and a'cowi'
whlch has been spe01ally chosen for the guests, and they
will glve a cow to thelr mother's relatlves. All the people
who participate in the burying of the mother will get a
speciai share‘of every animal slaughtered, because it is on
their account that they are slaughtered.

 The next day the deceased woman's sister and female

the "ukom dancers and the marrled women w111 go out to tne

market. This is called "market ceremoney for funerals.

market ceremony concludes the funeral rites for a woman.
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Death of a mature man

We all know that death comes to everyone. Everyone who

"

- for a child are not the same as those for a young man, and

dies should be given a funeral and should be buried. "Not allf':

fingers. are equal in length.” This means that funeral ritesf.

those for a married woman are different from those for a
youngrgirl;_ Thus there is a way to performrtheAfuneral :itas
for a maturerﬁan Who'is.thé.head‘of a househola; I sﬁalii
revieﬁ some 6f these customs.

If such a man diés it is a great lbss because the support
of his houéehold has crumbled. His funeral reguires a lot

of money, so if the one responsible for the funeral is not

L well prepared for it, he will not fail to call his relatives

and tell them what happened. The body will be buried that .

night, but there will also be.a time appointed for the funeral

rites. This is why, when a mature man dies, the people of his

household arxe not allowed to cry because they do not know
whether his funeral will be performed or not. If the funeral
is to be performed right away, arrangements are begdn soon
after the person has stopped bréathing. 'The'family will
méet togeﬁher as soon .as they are notified of what has
happened, and then_they come and advise the one.responSible?

as to what should be done. The first thing is to go and

have divination performed in ordexr to find out what kind of
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death the person died. The second thing is to go and buy
a cow to be killed for the townspeople. The next thing is

to notify the inlaws, kith and kin, maternal relatives of

P

the deceased, and all others whom it is necessary to inform.-i;

If it is rainy season, .they will go and see a rainmaker in
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N01semakers (gong strlkers, ‘rattle shakers) and wailers) will

'be sought out. A trlp W111 be made to the home of one who

has “mkponala“-(an earthfmounted gun, or cannon?) to arrange
for gunfire on that day.' All the married women will be
sougnht out.

Because of the enormouse amount of preparation required

. to perform funeral rites for a mature man, it is seldom -

possible to'perform them immediately after the death. Around |

'Ozubulu, Nnewl, Qraifite, gkpoVand Ihembgsi, if a mature man

dies but his father's funeral has not yet been performed,

you can be sure that the father's funeral will be performed
before his own. This is whj-some funerals are performed as-
long as twenty years aftexr death. A person who dies but has

not had a funeral performed does not take his place with the

'_splrlts. ThlS is why some funerals are 1n1t1ated through the:

process of lelnatlon. It can happen that a person may not B

know when a certaln relatlve dled but if he ls 1nformed
through lelnatlon he will not fail to perform the rites for

him.




The night before a funeral, loud cannon fire takes place,
in order to notify people that there will be a great. event

the next day. At the crack of dawn on that day, the rites

Y

begin with something called "imesu ozu" (a loud outcry of

mourning). A-igroup of perhaps 20 people will come out to

the beginning of the path leading from the deceased’s house

. to the road, accompanied by drummers and shouters. At the

first drumbeat, everyone starts shouting and wailing in his
own way. The drummér will lead the procession of wailers
and weepers.-.

When people heaf this commotion they will begin to come

early that morning to pay their respects to the bereaved.

family. Around Nnewi, Utu, Osumenyi, Ozubulu and some other

towﬁs-they refer to this as the “eérly morﬁing condolence

trip." People take this opportunity to be of service in

vérious ways. If the corpse is above ground, which means
that it will be buried that same day, some of the peopie of
the area who came on the early morning condolence trip will

start the digging of the grave. Others will take palm

frbnds and fashion an enclosure where the.family can sit
piotecﬁed from the éuh.‘:The Ozubulu ﬁeople call £his_eﬁciosui¢
"mkpukpu" (covering).' Others call it "ndo" (condolence).

While these things are being done, the cannoneér,is sho&ting.

off his early morning blasts. When the protective shelter
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and the grave-digging are completed, the person or persons

sponsoring the rites bring out kola nuts and wine for these

- market to buy wine and kola nuts for the guests who wmll be

earlywmorningwguestsfwwAiterwchewingwthewkolamehdwdrinking

the wine, everyone disperses and goes to prepare for the
afternoon ceremonies.

The relatives and neighbors use this time to go to

visiting their homes durlng the afternoon rltes . Only men
and children can go to market,:for regulations brevent”all_.h_' éﬁ?TV".;
women belonging to the olan of the deceased from going to |
the market for one week . |

The cow which is going to be killed for the townspeoﬁle
will be tethered in a place where the people cah come and
took it over. By the remarks the people make as they examine
that cow, any guest will know whether or not that cow is
adegquate for its intended purpose. Anyone performing funeral-
rites for a mature man will try to buy a presentable c¢ow so as
not to disgrace himself.

The funeral sponsor must also try to prov1de food, wine

and kola. for those 0r the guests who must be 1nv1ted to ente

the house. The money whlch people donate to the 5ponso o1
funeral rites is called “ego uni” by the people around Onlcha
Ihiala, Qlu, Nnewi, Qka, and others. In the. case of those

giving "ego uni," the sponsor of the funeral gives instructions




for them to be given kola nut only. In other cases, he will
say that they should be given wine and food inside the house.

The inlaws arrive during the afterncon. If the deceased

had married danghters, his funeral will cause a dgreat stir
because all the various families of inlaws will attend. The =
inlaws usually bring with them a cow, wine, and two wrappers, (cloth) .

A person who does not have enough money to buy a cow may

spend up to 20 naira or more to attend a funeral.

In some towns like,Ozubulu,:Qk;ja and ?kpg, the noney :
and the cloth will be fastened te a pole in such a way that
they will be in public view, and then they will be earried

along with the Wine which is brought for the funeral of the

inlaw. Sometimes they invite dancers or masqueraders, SO

that people will,know when the inlaws are arriving. These
people precede the others and deliver the funeral gifts to
the sponsor of the rites. They are then_shoﬁn to a place
where they can stay and are provided with kola nut, food
and Wine.

As evening draws near, that cow which was bought for

the townspeople w1ll be kllled in the presence of all the

funeral guests. Around Olu, the cow is not kllled untll the
follow1ng day.ﬁ The meat will be ‘shared accordlng to the
order followed in that town. The people of each quarter

(neighborhood? community?) will be given their shares;
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the drummers, the rainmakers and the married daughters will
also be given theirs. Those who divide the meat try very

hard to see that there is enough to go around. Sometimes

! ‘/‘_»\t
| ‘\\T‘“//f

trouble occurs after the shares are given out. Anyone

giving a funeral prays to God that no txouble like this will

occur at his funeral ceremony. Cro

a_ P S [ .‘.,3 "
asS OL people sLqy aifoulia

the site of a funeral until well into the night. If the body

‘has not yet been buried, it will be buried during that hight.'

It is the mature adults who stay on to attend the interment.
The married women will remain at the funeral site for
three days. On the night of that day of the funeral, the

women go around the guarter singing songs; In Ozubulu they

. call this "ikpo oloo." At dawn, a custom is observed which

is Called-"covering the grave" ("ikpochi ala ili").. The
participants in this are usually the people of the quarter
and the inlaws.

Each inlaw takes a keg of wine in each hand and goes to

the grave-—covering ceremony. This is a time when they can

evaluate the ceremonies of the previous day, Which often
they have beén ﬁnaﬁie to.do before because 6f_the crowds of_*i'
peoplerthére. So on the gr&ve—cé%eiing déy:the iniaws'give j
their report and then are given whatever is due them.

In this type of funeral rite} every masquerader hired by V

the inlaws or the local family will receive one cock from
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those who are putting on the funeral. They also-bring them
a keg of wine in each hand. It is this type of thing which,

if omitted, would be reported by the inlaws on the day of the‘f

not fall to ‘come and tell how much money was owed hlm.. If

grave closing.

In the old days, a mature man would not be buried in a

g b = §

cozrln—aa mat would be used

At the start of funeral rltes for a mature man, his w1fe

or wives will loosen their bralds and tousle thelr halr. Two

. days after the ceremonies (have started? or have been

completed?) their heads will be shaved. It is not just any-
one who can do the head-shaving--it must be performed only

by the eldest'daughter of the widow, or a sister of the

_deceased man.

Seven weeks after the funeral, it is said that the
deceased person's weeks have been completed. On that day
the brothers, the people of the quarter, and the inlaws
meet together to fulfill the remaining requirements of the
funeral eeremenies. On that day, too, anyone who owed-the'
deceased a debt-will come forth and report it. if there

should be anyone to whom the deceased owed a debt, he would

someone had given a piece of land to the deceased as securlty:

on a debt, he too would be sure to come and report it.
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Those in the household of the people sponsoring the
funeral rites have a duty to find some way to pay the debts

their deceased relative owed, or to collect debts other

T

people owed to hlm If the deceased had small‘children,
on that day (seven weeks after the rites)} the relatlves
will decide how those children are going to be raised.
They might appoint certain people to supervise theilx
upbringing until they are fully growh.

Another significant custom 1s the "giving of a fdﬁl.
A young woman whose husband has died may take a fowl and

give it to a certain brother of her husband whom she wants

to marry her, which means that beginning from that day on,

- that person will take the place of her husband. Sometimes

" knows ‘about his fellow o zo" holders w1ll flrst go there and -

widowed women do not give anyone a fowl, but declare 1nstead

that they will stay with their children.
A widow stays in mourning for a year Or more before
putting aside her mourning clothes. After that she can

start going to market, to work, and to town gatherings.

Burial and funeral rites for an "ozo" title-holder

If an "ozo tltled man . dles around Olu, before any0ne

a tapping?

(conduct an inguiry?) over the body of their fellow member.

What this means is that the chief "oz@” man will take four
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"them~to~the~oldestmsonwofwthewdeceased,"WThiswwill cause his

small brooms (broom straws?) and tap all over the body with

them. He will then tie the four brooms together and give

father's "ozo" title to be perpetuated in him. At a later

time, after the father's funeral rites are over, he will

invite the "ozQ" men and give them food. and drink. At this .
feast they will take his father's "ozo" title and formally -

hand it over.to the son. It is said that "the singers of a

'clan are found in the voice of the clan.” 1In towns like Utu

-

(iﬁ Nnewi), Ngwoo, and around Aguata, it was found that "ozo"
holders did not come to view the corpse. Thus they did not
conduct iﬁquiries over the body.

In the old days, theibbdy of an "ozo" titled manfwduld be
kept for four days before burial.  During that time the titled
men would consult a diviner to be told what to bury with the
body. These'days; too, a diviner will be asked to prepare a
neutralizing medicine ealled_"qruma." The divinet Will
divide this medicine into packets and bury the‘packets separately
around the compound of the deceased. This medicine causes the.

funeral guests to restraln thelr behav1or SO that no v1olence9"

should erupt durlng the ‘ceremonies. Church people do not
COndone this sort of thing, because they ignore the native
doctors, and spirits do not prepare 901son. One of the

packets will be placed on the chest of the dead body, to
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keep it from being angry about anything. The diviner and

some of the elders from the clan of the deceased will

prepare--two-charms—("emnu").--One-will-be-placed-on the -
road leading to the deceased man's compound. The other
_ will_be suspended from some high place. . This "emu" serves

the same purpose as the "oruma" medicine.

All thls tlme that the body is above ground _all the

titled men w1ll stay around to perform the tasks necessary o
for the funeral rites. They will wrap themselves around:
with young palm fronds. An untitled man is not alloued to
‘enter into their presenoe.' Obviously, the corpse will begin
- to smell bad before it is time to bury it, but the titled
QM> " men refused to spit or vomit in disgust. 'Auy of them who

shows signs of it will have'to'pay a substantial fine.-

Plucking out a dog's eye eIz aca s,

Around Qlu and Oru, they will pluok out the eye of a
- dog to show that the deceased'was a strong man during his
lifetime, and that he will be strong again in the next world.

Tney take a large, male dog and tie hln to a tree. Aivery'

strong herballst throws medlclne in hlS eye(ln such a way th*"

so that he w11l not bleed when'hls eyeball 1s plucked out.
After theqeyeball is plucked out, the,dog w1ll stlll be

breathing. If he bleeds or dies while the eyeball is being .




plucked out; it is believed that the deceased person will

be displeased, and that would be disastrous for his family.

e
oN

be a farmer in the next world. The titled men will be given

- seven goats for use in removing the hands of the deceased

_ The herbalist will take the dog's eyeball and place it -

on top of the eye of the corpse. The grandchildren or some.

native sons of the place will then carry off the dog's
carcass and butcher it. Around Nnewi it is a ram’s eye
that is used in this procedure. But people all over Olu
have the custom of hahging a ram around the chest.of the
titled person's dead body to show that he was a strong man.

This gave rise to the saying that "ifﬁa ram is not seen a

'strong man is not being buried."” That ram will later be

eaten by the maternal relatives. A goat's ear will be place&
in the right hand of the corpse, and a chicken's wing in the
left, in order to insure that the man will acQuiré wealth in - -

the next world. His wives and daughters—in~léw will go and

buy a large (ogbe?) fish to be placed in the mouth of the

corpse. The oldest daughter and the oldest son will roast

yam,fcocoyam, and other foodstuffs for him, so that he will

from the chair.
At least one Igbo cow must be used in the funeral rites -
of a titled man, before he goes to the land of .the spirits.ff 

That cow will be taken to the town's large market on behalf
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of the deceased. A son of the land who has been selected by

means of divination will tie a rope on the cow, lead it around .

the market four times, then take it back to the house. The

Burying the body of a titled man —m——;—L;;'dgngEa;

titled men will butcher it and share the meat. But the cow
will not be butchered on the day of the burial--this is a
matter to be discussed afterward. _

" At the time of taking the cow to. market, the.oldest 
dauéhter of‘the deéeésed "ozo" mén wiilrpﬁt 6n her faﬁher's
garment and cap, sling his bag over her shoulder, and go
around wailing and calling her father's name, saying, "Oh _
my father, my father: 'Okoo m !'" While she is wailing

like this, people will give her money. In the same way, the

- oldest son will take his cutting knife in his hand, tie a

"George cloth" wrapper around his waist and circulate around
the market crying, "Ogoo! Ogoo! Ogoo! 'Okoo m 2!
Ogoo ogoo! ogoo!"™ Money will 'rain down on him. On. that day-

the market will be jammed with people. The inlaws, kith and

~kin, and friends from near and far will accompany the family-

of the deceased to the market. Entertainment such as dance -

groups and masgueraders Will be Wondiousrto behold.u_

- From Qlu up to Thiala and Okija and surrounding towns,

they do not send titled me to the land of the spirits in coffinSj_i S

or long boxes. A "cupboard box" is constructed, in which
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else they will start digging in the compound and tunnel

body is placed in-the grave, they,perform,a certain drum

the body will be in sitting position like a living person.

Sons of the land will dig a grave inside of his room, orx

through to his room. It is an Igbo taboo for rain toifall

n‘the grave of a tltle person.

A tltled man is burled at mldnlght, and in Olu no one
1s permltted to be present at the burlal except his fellow
titled men. They will lower the body into the grave by hand
and then cover it with sand. Many.conjurers attend such
events, and oniy the titled men can know what goes on at

such a time.

, , , | — —
Drumming for the burial of a titled man = A LA

In all parts of Igbo land where "ozo" title is taken,
various special types of drumming are performed when an
important man returns to"thesspirits. " In many towns in Olu

and Oru, when the dog's eye is removed for the titled'man's_

body, when the ram is placed on his chest, and/or when the

dance Wthh some towns refer_to ast“ikbro w It also has
other names such as "Ogldl "abla,' “ekwe,“ and "ufle.f”-

The people of Ngwa and Mbaise call it "ese.“ The "ese" is

pexformed not only for titled men,-but for anyone who was a 7

strong and brave person during his lifetime.
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Neither does a woman perform it, even if she is a leader

This type of dance is not done by a person whose fatherxr

is still alive, nor by one who has not done greét deeds.

Kt

- person who has proved himself as a man, and who is wise in

among other women. This dance accompanies a brave man to the
land of the spirits.' it will be performed by someone who

s completed funeral rites for his father, who is a mature

the ways of this chld. When he;dances "ekwe," he will show

through wvarious tYpes of body movements that he is a powerful

"man. The "ikoro" dance iis accompanied by a flutist and a

drummer of "ekwe" (wooden slit drum), as well as a singer.

Nowadays it has gotten so that one who does not dance can

Asit and nod his head.

-Other types of dancing usad are "mmesufuﬁ-or,”@gba and
odi."” Anyone can do these two types.

Young men perform masquerades called "ayaka" and "aghgkwg.".
They are extremely powerful. They climb palm trees barehanded
and break off palm branches with their hands and feet. They
alsé do various kinds of conjuﬁing. |

At funerals, young men will sing shooting songs such as: -

.A nnye nﬁYé a nnyé R E

nnye nnye a nnye'
male cow 1s buried a nnye
giant is buried a nnye

male cow has died a nnye

b B A

giant is pursuing-it a nnye
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While the rites are being performed, young men will be

chanting. They are the ones who do away with much of the

food which is provided for such affairs. At a titled man's

remaining). Anyone who comes to the place will know that a
strong man has departed from that compound. But while all

these things are going on, the "oruma" medicine which was
g .

funeral everything is in a state of chaos (theréris norground

' prepared before they started will keép pebple from getting

hurt. During the chanting, songs are
We (di ize) . . . . . « .« .
We (d@ -1=) U
We are fearsome . . . + .
- L
() , We (di ize) . . . . . . . .

The town begins to receive
the world. . . . . . .

We twist their mouths . . .

The ‘large towns begin to
receive the world. . .

We twist their mouths . . .

sung such as:.

. .« Ize
. . Ize
. . Ize
. - Ize
. . Ize
. - Ize
. . lze
. . IZe

The leopard's eye is fearsome . Ize

The town begins to be strong. . Ize
-_ﬁe.éut'their‘ha;ri._; . .-;
VWhen.a_titléd.man is Eurie&, a cannon is shot off; as -
well as a gun which some Igbos call “kurutu.” When the

guns sound "bang, bahg, boom," it means that the titled man

is going to the spirit world.

A
Ao
s
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What is done when a cow is killed

The cow is killed on the day following the burial.

"Tkoro" is drummed, the flutists play and the criers perform; '

~in the morning, in mid—éfternbon, and during the evening. ;ﬁéu

Afound Olu it will be the oldest son who appliés the knife tow

the cow's neck. In Ubulu Thejiofo it will be the chief son

- aw - = U S -

of the land who does it. Ii

first touch the knife to the cow's body and then a young man

 who comeS from'the compound of the deceased will finish killing

it. The titled men own the meat of that cow, but the person
who owns the corpse will take the head, the skin, and every-
thing that is in the stomach. The "cow children"--that is,

the oldest daughters of men who have gone to the land of the

spirits with the cow ceremony having been performed for them,

lwillaremain in the house of the deceased seven days, eating

and drinking. Every night they will be going around the town
singing noisily, receiving money and various other gifts from
their relatives. Afterwards, the oldest son will place the

skull of thé cow in his father’s "obi," where it will remain.

- The titled men will place a large "ekwe" drum in the "bbi“ of

the deceased titled man, where it will stay for seven weeks . -

His oldest son will be béatigg it three'times a day-—early

will continue beating this drum until hié father's funeral

rites are completed.
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Singing funeral sSongs

Before the body of the titled man is buried, his rela-

tives and friends, other titled men, inlaws and all those who .

associated with the man when he was alive, his half brothers

and full brothers, will take cows, goats,,chickens, cloth

in the ceremony of singing funeral

songs. The one performlng these songs brlngs wnatever he 1s

able to brlng. But everyone who marrled a Chlld of tnat
titled man must take a large,.fat cow or'goat and wrap a piede
of "George". cloth around 1ts walst for the sake of the deceased
When the inlaws come to sing funeral songs, they and thelr
) ©  brothers will be singing "gun songs,“ making a commotlon to
iﬂ) let people know that they are coming. Some people call it
"ilo odike." |
Whenever a singer of funeral songs reaches tne place
vhere the body lies, the family of the deceased will stay
nearby to hear what he has to say, especially about the
relatlonshlp he had with the deceased If ne is in debt to

the deceased or if there are any matters whatsoever standlng'

between them, the 31nger w1ll be sure to bring them out in

his song. He w1ll close by-saylng,."lf the chlcken beCOmes
entangled, his neck w1ll be tW1sted (Meanlng. "If I have

stated anything falsely, let me be punished.")
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Sometimes, the singer can kill a goat or a chicken which

he holds while singing before the body, and then he takes it

‘home with him. _But many times,the,items,used,for,these,funerel;;

songs will be retained by the dead man's family. When a person? 
sings Luneral songs, he is clearlng himself of any p0331b111ty5ft
of blame for that person's death. He is also announcing that :
he;qas a living person, has separated himself from the one who
has died and they no lonéer have any deelings-with each other.
He sings, "GO your own way. I have gone mine. While you are
going and coming, do not call me, Follow the one who caused
your.death. If I have stated anything falsely, 1et me be
punished."”

If therewas some money matter between the singer and

‘the deceased, he will speak out about it during the funeral

song. The Igbos believe that people are unable to lie when

they sing these funeral songs. They believe  that anyone who

lies about a dead person during his funeral song is surely

courting his own death (wears his own death on his finger
like a ring).

Mourning or sorrow1ng for a titled man

' For seven weeks after the deatn of a tltled man, hls_
wife w1ll remain in a state of mourning which the people.

around Qlu call "ekwe mbiriba." "Ekwe mbiriba" are stripped"tﬂ

midribs of raffia palm fronds. The wife will sit on them
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~ She will hold a small kitchen knife in her hand, and her

. funeral ceremony. She must also tousle her hair and wear

‘clothes and go around freely, to market, to the farm, to

“‘whose head is shaved in mournlng Wlll not shave it agaln for _
. one year. . The chlldren and the orothers of a tltled man who:

-dles will. shave thelr neads at the time of- hlS death and Wlll

and sleep on them for the entire seven weeks. During this

time she will not greet anyone nor allow anyone to greet her.

food will be plaéed in a small broken clay plate. She must

eat none of thé food which was provided for her husband's.

ragged garments, and is expected to cry for her_husband '
early every morning. In the old days, she would not bathe
until the end of the seven weeks, but it is not like that
these days. | -

When her seven-week mourning period is over, the married
women will come and shave her head, and she will emerge from

the "ekwe mbiriba." She will now begin to wear black mourning.

married women's meetings, and any other places she may need
to go In Ablrlba, Onafla and Oduma, in the v101n1ty of
ngu, the Wldow shaves her head but does not wear any 5pe01a1

mourning clothes. And in Qlu and some other places, a woman

also wear mournlng clothes for one year
At the end of one year, the people of the tltled man's

household will remove the mourning garments. On the night

-204-




before this happens, the daughters of the family and the

wives. of relatives will accompany the widow into the "bad

bush" at midnight. There they will be put on attractive
garments and then return to the house.  Others who have
in mQurning'will burn their gérments at home. This

will be followed by a big feast to compensate for ail

the hardships of the past vear. Anyone WhO_iéISO inclined

can give a gift to the woman who is coming out of the
mourning period. Many people like to do this by way of

consoling her,
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14. GREETINGS AND SHOWING RESPECT IN IGBO LAND

Igbo people are kindly disposed toward their fellow men

and they show it by greeting them. This is one of their ways
of showing sincerity and pleasure in receiving people. If a B
person should fail or refuse to greet someone, it indicatse |
that he has somethlng agalnst that person. Thus it can be
dlscovered which people are angry with each other by observing
thelr fallure to greet each other.

' Igbos have various greetings which they use at various

times. Similarly, the greetings vary according to dialect.

Various greetings

Morning greetings

'I'ne_lI.gbo saying that "morning greetings do not know an angry
person" shows that morning greetings are very important to
them. If a person sees his friend in the morning, they both
try to greet eaoh.other at the same time. Many times, a
younger person will-greet ah older person first. Again,‘it
may be the one who sees his frlend flrst If a person wakes
up from sleep and greets his friend but the friend does not - .
answer, or mumbles his reply, that person w1ll be angry | i

because 1t is startlng the day off with bad luck.

In a household, it is a w1fe s duty to greet her husband

when she wakes up. Or it is the children's duty to greet

-206-




e

)

didlyou and I have this disagreement?" The first person

their parents and their elders. In places like Owere the
morning greeting is "I boola chi?"” In Mbaise it is "I.teela?“‘

The Ngwa people-use- “I boola -chi?" -or-"Maazi," while the. Ndokl-*

and Asa people use "I saala chi?"™ In Abiriba and Ohafia they-

use "Kaa." Afikpo greets with "Nna." People.around Onicha .

say "I putala (putago) ula?" The person who is greeted like‘
this will reply with something like "Aboola m chi, i bokwara
nke.g%?" This is why Igbos say that‘greetings are like
reincarnations-uthey go back and fofth between people.

If a.person.greets a guest or someone else not part of his
household, it brings him good luck for the day.

Greetings on the road

In Igbo land it is traditional to greet someone along
the road, even if he is a stranger. Often a-YOunger person
will greet an older person he meets on the road. If a person
passes by his friend on the road or in the market without |

greeting him, the friend will call him back and ask, "When

will make amends by greeting his friend, begging his for-

glveness,_and explalnlng what caused the omission. If a

chlld fails to greet his elder, that person w1ll scold hlm
and say . that he is g01ng to tell hlS parents to admonlsh hlm‘

Greetlngs given on the road may be "daalg&".?ng@g, "deeje,
"i gawala," "gaanu" or "lo ngwa." The other person will answer :

the greeting and mey also ingquire about his household.
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Greetings for one who does someone a kindness

People use greetings in gratitude for good deeds or

gifts they have been given. A person receiving a gift may .

£ “%_‘_\l
1
M

say "I meela," "ndeewo," "I meka," "mmamma,” "daalu” or

"diike soo,” or "a nwuchula,” according to his dialect.

os agree that "if you

do a good deed for the one who cooks beans, she will cook

them for you again."”

Work greetirngs
Igbos are known for farm work. They believe that "if
the hand does not till the earth, the mouth will not lick oil."

They do not approve of a person sitting idly with his hands

in his lap. They greet workers to show their approval of

them, for they believe that if one greets a working person
his strength returns. On seeing someone dolng any kind of

work a person may say, "jisie ike,"™ "daalu oly," "deeme,"

"birima” or "diike oru." Sometimes if a person is not close

to the place where the worker is, he will greet him by Jjust
waving his hand.

. Greetings for age groups or clubs

Igbos have a Way of galnlng respect for themselves by
formlng age groups or enterlng clubs, whose members have
their own ways of greetlng each other. Some have nlcknames:f

used within their groups, such as "ogbuefi," "ogbuagu,”

—~208- : : : L




"ekwueme," "onyirimba," or "dike." In some groups, the

chiefs among them also have a special way of Shaking hands;

s /‘.—‘\|_
o

N

this may be done By'thé""Qk@ﬁk§"”chiéfS}WthE”“yam"wchiefs;'
and those who have taken "ozo" title. They shake hands
accordin g to the positions they hold within their clubs.
These people alone are permitted to use the nicknames of
their fellow members or to shake hands in this special way.

Embracing and shaking hands

Igbos extend greetings to those who live in their area.
They do this by inguiring about the household and the family.
One method of greeting is embracing ("ibi oma"). If a person
sees a friend, a brother, or anyone friendly to him, he may
greet him by embracing him, It shows their happiﬁess in |
seeing each other. This usually happens when they have not.
seen each othef_for a long time. More often than not it is
women who do this, although it can be done by both men and
women. Men and women who are siblings also can embrace each
other. It is a gfeeting which may take place on the road, |
at the market, or in the house.

People may alsorgreet their friends by shaking-hands,l;q
to show their happiness and welcoming spirit. Igbos call iﬁ‘
"chewing kola with the hand." Hand-shaking is usually done;ﬁ
by men. If a man wants to shake hands with a woman he willf“
offer his nand first. Also if an older person wants tp greeﬁ-

a younger one he will offer his hand first.
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Greetings for traveling

If a person is going on a journey he will say to his

family and neighbors, "Let me go and let me return," "Let me

travel,"™ "I am about to go," "I am about to travel;"morW"All”.
of you stay well." The person he greets will answer with,
"Travel well,” "Go well," "Good journey," “Retﬁrn quickly,"
"Come back early," or "Go and return."

If someone who came to a person's house is going home,
, : p

he will tell that person, "Let me go home," "I am about to
leave," "Stay well," or "Let me come." The person will
reply, "Go then," "Return well," or "Good journey."

Greetings for going to sleep

A person leaving for home after a nighttime visit at
someone's house, or a person seeing his friend at night, will
use a special greeting. He can tell him, "Let us break the
night," or "Let dawn come," The person will reply with a

similar greeting.

Greetings for mourners

Igbos are people who love each other. They show it by
joining their friends in mourning when misfortunes such as
injuries, trouble or death occur in their families. What is

said to someone who has suffered something like this is,

"Sorry," " (gwahu)," "(jaahu)," "(kara oma),"” "(tasie),"
"have patience," "(koo)," "keep on trying," or "keep a strong
heart." fThe person may reply with "Ndeewo" or "Mmama."
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Respect

Igbos are people who respect each other, especially the

older people, for it is said that honor is reciprocal, and

if a person serves a chief, the chief will serve him. One

who shows respect to an elder will not fail to receive respect .“v-

Various ways of showing respect .

A woman shows respect for her husband by being the first
to greet him in the morning. Even if she goes out very early
in the morning, as soon as she returns she will go to herx
husband's "obi®" and greet him, Children show respect for
their parents and all older people by greéting them. Every-
one honbrs oclder people by takihg the initiative in greeting
them.

Women or children show respect for the head of the
household by giving him something like the firstfruits of
their garxdens, such as bananas, kola nuts or pears.  Also,
if they kill any wild énimal they will first show it to hiﬁ,
and he or some elder person of the household will be given
the liver, the heart, and other choice parts of aﬁy animal ';%
they kill.

In some places a woman will go to do "orie" work for
the nead of the house. This is a day'specially}designated_.;

for working for him on his farm. Everyone will also give
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his father or his elder all the raffia palm wine he has pbured
on "orie" day. Thisg is called "pouring 'orie' wine."

A child does not go ahead of someone older than he in

receiving his share of anything in the household or in his
age group. A child also honors his elder by calling him "dede,"_?' 

"ndaa," or "dee" if he is a boy. If a girl, she can call him

"daa," "danne" or "ndaa." If a special nameris desired, honofM:
and respect are shown by using something like "De Njéku.“
A child does not abuse the spirits of his elders or talk back
when his elder is accusing him, scolding him or advising him..
A person does not speak out at meetings of elders or of titled
men. Neither does a person at an age group méeting tell some-
(ﬁ\ one to "shut up" so he can Speak. In places where elders and.
““““ titled men break kola, they are the only ones who should do it.
In other places, an elder can give a child petmission to do it.
A woman does not present kola to a guest when her husband or
some other man related to her husband is present, nor does
she break kola at all when there is a man present. A woman
does not sit down or use one hand when drinking wine. A child

does not use one hand or only the left hand to drink wine

when in the presence of someone older than he. 1In a polygyhbus;?'

household, the wiveé take shares in the order in which they;f‘7f
were married. If a woman is seated when a man enters the i
house, she will get up and give him the seat. Women are
shown respect by avoidance of the places where they are:

&;) bathing or urinating.

-212-




R
f \

In the household, the oldest son and daughter are shown

special consideration. The eldest son is given the head of

‘any animal killed in the household, and the eldest daughter

is given its back. One does not use the left hand to
give another persoh-anything, especially if that person is
oider, unless he says, "Excuse my left hand."

Tne Igbos also honor prominent women, spiriﬁs and
various gods through sacrifice, worship and various rituals.
They also honor their ancestors by sacrificing to them and
performing funefal rites for them.

The importancé of greetings and demonstration of respect
in Igbo life has diminished in moaern times. - The enlighfen—
ment of these days has resulted in people not greeting others
as they ought to. It seems to have become too much trouble
for people, especially children, to open their mouths +to
greet their elders. This is too bad. Igbos have abandoned
their greetings for the English expressions. This is espe-
cially bad among those who are educated. If it is not stopped,
tne use of Igbo greetings will become a legend in the future;
Women today do not believe in showing respect to their .
huspbands wihen they drink wine. What is worse, many of them
use their left hands to drink wine. They will have to be

encouraged to preserve this honor and respect.
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15. SOME UNUSUAL IGBO SAYINGS OR BELIEFS

Introductory remarks

Through. the oral tales and the literature of countries
all over the world it has been found that every group of
land yvou will see that they are as numerous as grains of
sand. Some of them pérvade the entire Igbo territory.r of
course the versions and the dialects used in describiﬁg them
will differ. Elders are offended when educated people say
that these beliefs are not valid. We will remember that in
olden times they did not have this kind of disagreement.

But this does not mean that all.of these beliefs are neceésarily
strange. - They are timeless and they exist all over the WOrid.'
Fear causes some of them to persist even until today. In.
places where spirit-worship prevails many of them are still
credited, especially those concerning household gods. The

Hindus of India believe that the waters of the river Ganges

~have special powers. They do not kill cows. The Alakuba

people do not eat pork or dog meat. The Bolobo of Zaire
believe in witches and the power they can wield over human iiféf
Some church people will not eat meat at certain times in theig
religious calendar. If a person picks off the fhreads in higﬁ'-
garment he will find himself naked. It is only in a few areas“
of Igbo land that one can go all around and ask about some of

these things.
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We shall begin with those collected around Qlu, Aguata,

Owere, and surrounding towns.

Crying dog

If a dog stops barking and begins to cry, there will

surely be a death in the household where this happens.

Breaking a palm kernel on the ground

If someone breaks a palm kernel on ordinary (open?}
ground and eats it, he is inviting inmediate death to his

mother.

Breaking a pot of wine on the road

If a pot of wine is being carried to an important meeting
and it falls on the road and breaks, the only smart thing to

do is to go back home.

Bees flving around a person's head

This shows that guests bearing wine will come to visit
such a person. Or that the winetapper has remembered him

on that day.

A person seeing a bee at his home

This means that people will congregate at his house

unexpectedly.

A person having a bolil on his eye

It is said that such a person does not allow anyone to

have even a little bit of anything he owns.
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A child sitting on a stone

He will not grow any taller than he was before this

nappened.

Flogging someone with a broom a rope and similar things

The belief is that one who is flogged will look thin like“f'
the things used to £log him. Some will say that the "mouth"
of the broom should be pointed toward the ground in order to

prevent this type of thing from happening.

Stick used to measure a grave

If one fails to place this stick into the grave, or put
in the rope used to lower in the coffin, trouble will dog

people until this is done.

Twins
If you treat a small twin better than the big one there
will be no trouble. But if you harm one of them, the other

one will get angry and sometimes will suddenly die.

Performing a funeral for one who has died

1f a deceased person does not have his funeral rites
performed in the proper order, his family will not be able
to rest. He will come from the land of the spirits and

demand what is due him.
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Animals owned by spirits

When animals believed to

be owned by spirits are killed,

the one who has done the deed

can expect a fight (literally,

"awaits the spirit with wrestling hands").

P . |
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Any time a night-grazing
noon, it can be expected that
surely happen.

anything to these animals.

The following unusual beliefs

animal comes out in the after-

something surprising will

Some people cannot bring themselves to do

are found in many parts of Igbo land

A perxson returning to the world

It is an Igbo belief that people who have died return

to the world as newborn babies.

Through a person's behavior,

the one who has been reincarnated in him is recognized.

A person returning to the world as a spirit

"Umunadi" are bad spirits who bring trouble to the living.

They afflict people at any time.
by some underhanded means such as sorcery or poisoning, the

dead person can return in spirit form to take revenge for what

was done to him.

Early morning confrontation

When one man kills another

Igbos believe that therxe are certain types of people of

wild animals who, if they confront a person early in the morning,

will influence the person's fortunes on that day.
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Taking oaths

Belief in sWeéring oaths is widespread among Igbos.

They believe Ehafwdathé'aréﬁpbtent. A person who seeks to

deny something of which he is accused is presented with an
oath to swear. It is expected that if he committed the act,”

the oath will kill him.

Stubbing the toe on the road

Stubbing the toe while on the road can mean that the
person's journey will turn out to be good or bad. Stubbing
the right toe indicates that it will be good, but stubbing

the left toe bodes ill.

A bird crying noisily

People call this bird by different names, according to
the sound it makes. It does not come out regularly like
other birds. Any time it cries, people believe that something
bad will happen in that quarter before very long. Very often

it will be someone's death.

A person sneezihg

If a person sneezes it shows that someone in some other -
place is saying good things about him. If one sneezes whiléwf'“
on a journey, it is said that someone in his househeold is

talking about him.
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Lightning

Ighos believe that lightning indicates the advent of

thunder.r'ihgyra;sp believe that if thunder is about to. sound

and people say "kpam kpam kpam," then nothing will happen to

them. They also believe that thunder sounds loudest in a place =

e LR TR T M mmam T o
where something bad has been placed, such as a

"Juju" medicine was buried in the earth, in a big tree or
inside a house. Thunder can come and select a bad person from

the midst of a group, kill him, and leave the others.

Sparks flaring around a pot while it is on the fire

In several places, people believe that if sparks flare
around a pot which is on the fire, it means that the oil palm

of the owner of the house is ripe.

Keeping away and inducing rainfall

Tgbos believe that rainfall can be kept away or produced.
Not everyone is able to do this. It is done only when necessary.

Many times people with rainmaking power use it to harm others.

Practicing sorcery and mixing poisons

Igbos believe in these practices. The skills are'possessédfaﬁf
by native~doctors-or herbalists. Various kinds of ‘charms exisg,
There are those which can drive a person out of his head of.ruﬁ
cause him to fall very ill, and there is one which has its oﬁn
protection. This is why herbalists at masquerades will ask,

"Do they say that there is protecting without sorcery?"
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Outcasts ("Osu")

People in some parts of Igbo land believe in something

e A o R

calld "osu." An “osu" is someone who has been dedlcated to
a spirit. The townspeople believe that anyone who does something.";__-
bad to an "osu" does it to the spirit or deity. (shrine?) to whom e

he is dedicated. That spirit will surely punish the offender.

‘Rabbits

The people of Nnewi and of Umuomumu Mbieri believe that
anyone from their land who eats rabbit meat will surely have
great trouble. They. think that the rabbit saves them from

thelir enemies.

Calling a snake by name at night

Many Igbos believe that if they call a snake by name at
night, it will surely appear. Therefore they will refer to
the snake at night by names such as "something long,” or

"rope of the earth.”

Eyelids gquivering

If the eyelids gquiver, one of two things must happen.
Either the persbn‘will witness some event, or there will be

a death which will cause the person to cry.

Answering only one call

A person does not answer the first call of a volce because '

it might be the voice of a spirit. He should wait to be called

two or three times before answering.
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A pregnant woman watching a magquerade

A pregnant woman is not allowed to watch a masquerade
because it is believed that she might bear a child whose
face resembles the face of that maéqﬁérédé;"'”

Predicting the luck of the market

There are people Who have good luck in the market and
those who have bad luck. If a lucky person is the first to
buy something from a vendor it is believed that hé or she
will sell a lot on thét day. But if an unlucky person buys
first, you can be sure that before very long the vendor will
repack his or her equipment and go home as he or she came.
This is why many vendors make their firét sales at whatever

price is offered, so they can start the day's transactions

favorably.

One who travels back and forth ("Ogbanje")

Some people are only temporary scojourners on this earth
("ogbanije"). If such a person's buried "token" is not dug

up, you know that he must die.

These unusual beliefs exist in many places in Igbo land,

but they are unusually strong in palces like the divisions of

udi, Owere, Nsuka, and Ogwu. These beliefs are:
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A baby's top teeth growing in first

People believe that if a baby's upper teeth come in

before his lower teeth, it means that a bad child has come

into tne world. If there are older children in the house,

they will die so that the one whose upper teeth grew in first

can become the elder in the household.

Millipedes in the house

Some Igbos believe that if a millipede enters the house
it means that something bad is going to happen. The nillipede

will cause the death of some relative.

A vulture perxrching on the roof

If there has been no feast or any animal killed in a
household but still a vulture comes and perches on the roof,
it is a sign from the spirits to the household members that

one of them is going to die.

Crescent moon appearing

Any time a new moon appears with an unusual shape, it is
called a bad moon. Igbos believe that trouble and fatal ill-
nesses will occur. They also believe that a popular person

may die in that town before such a moon has disappeared.

A chicken hatching only one egg

If a chicken hatches only one out of all the eggs laid, it

is considered a taboo. A fertile woman should not eat the meat'

of such a chicken or she will not become pregnant again.
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Cock crowing at midnight

It is considered a taboo for a cock to crow at midnight.

Such a chicken is believed to bring great trouble on the

household owning it. Therefore it will be killed. The

cooking will be done in a house where there are no children,

and only the older men of the household will eat it.

Changing into animal form

The Igbos believe that a persén can take on the ﬁorm 6f
an animal while he is still alive. This power usually lies
with an older, well—known person. If an animal whose form
is taken by that person is killed, especially'if that person
is a very old man, that man will die. .This is wny, in some
places, if you see a wild animal run into the compound you
would not hurry to kill it, because you would not know if
there might be a sick elder who would die if the animal were

killed.

Spirits
Igbos have a lot of different beliefs about spirits.
They believe that there are both good and bad spirits, that

the good ones help people to get along well in the world,

and that the bad ones bring bad luck, disasters and all kinds-

of tribulations which are found in the world. They believe
that the-good spirits come from the creative force out of

which.the whole world was made,
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